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ABSTRACT 

 

 

 For many, the word Calvinism has the connotation of dead and dry orthodoxy. 

Calvinism, however, is evangelistic by nature and demands evangelistic practice within the 

life of the church. To show this, we will examine the life and writings of Charles Haddon 

Spurgeon (1834 – 1892) to delineate his Calvinistic theology and demonstrate how his 

theology affected his practice of street evangelism. It will be argued that Spurgeon’s 

evangelistic theology, namely, Calvinism, was consistent with his evangelistic practice, 

providing a significant model of integration for churches today. The aim of this study is 

twofold. First, it aims at understanding how Spurgeon practiced and supported street 

evangelism in his ministry. Second, it seeks to develop a framework by which pastors today 

can develop a culture of evangelism within their church. 
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CHAPTER ONE 

INTRODUCTION 

 

 

Research Topic 

 

 Each local church plays a vital role in the great commission. If we desire to see the 

expanse of the gospel in our nation and the world, there must be evangelists in local churches 

who keep the fires burning. The Church today needs ministers of the gospel who emulate the 

Lord Jesus Christ in both theology and practice. It was our Lord himself who sought the lost 

on the mountainside and in the streets. He was, to all intents and purposes, a street evangelist. 

The Church today has been commissioned by the risen and ascended Saviour to “go into all 

the world and proclaim the gospel to the whole creation” (Mark 16:15).1 Sadly the great 

commission has become the great omission:  

The gospel command is so little obeyed that one would imagine that it ran thus, ‘Go 

into your own place of worship and preach the gospel to the few creatures who will 

come inside.’ ‘Go ye into the highways and hedges and compel them to come in’ … 

we ought actually to go into the streets and lanes and highways, for there are lurkers 

in the hedges, tramps on the highway, street-walkers, and lane-haunters, whom we 

shall never reach unless we pursue them into their own domains.2 

 

 The minister’s task is to equip the people of God to spread the gospel in all areas of 

life. This means that the gospel must go from the pulpit to the water fountain, from the

 
 1 Some of the earliest manuscripts do not include Mark 16:9-20. For the purpose of this study, Mark 

16:15 will be used as a great commission text since Spurgeon used this passage regularly. For an example of 

this, see C. H. Spurgeon, Lectures to My Students (1894; repr., Grand Rapids: Zondervan, 1954), 255-256. 

 

 2 Ibid. 
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church pew to the daycare center. Wherever we go and whatever we do, we must be ready to 

spread the gospel. Why is it that most Reformed churches today are the least evangelistic? 

Reformed theology properly taught and applied to the life of the church should always fuel 

and sustain evangelism. 

 The idea for this paper is drawn from two sources. First, it is drawn from my interest 

and practice of street evangelism. After my conversion, the Lord providentially brought men 

into my life who trained me in the Scriptures and evangelism. These men were burdened for 

the glory of God and the salvation of sinners. Each week we would go to universities, parks, 

and street corners to witness for Christ. Over the years, through open-air preaching, one-on-

one conversations, and tract distribution, the Lord has been pleased to send some of his sheep 

our way. Through street evangelism, we have encountered people who otherwise would have 

never entered a church building to hear the gospel. Sadly, due to the poor conduct of some 

street evangelists, many Christians are often skeptical about this area of evangelism. It is for 

this reason that I would like to show how the doctrines of grace fuel gracious and loving 

evangelists.  

 Second, it is drawn from the context of serving in my congregation. As I have been 

given a leadership position in my local church, I have wrestled through several fundamental 

questions: How does a pastor function as an evangelist? What does street evangelism look 

like in the life of a church? Who should practice open-air preaching? Why do so few 

Christians evangelize? The latter question has not been fully answered, but has given birth to 

another set of questions: How does our theology influence our practice of evangelism? Is 

there a pastor from church history whose evangelistic theology fueled his practice of street 

evangelism? 
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Thesis Statement 

 

 This paper examines the evangelistic theology of Charles Haddon Spurgeon (1834 – 

1892) and demonstrates how his theology affected his practice of street evangelism. This 

paper will argue that Spurgeon’s evangelistic theology was consistent with his evangelistic 

practice, providing a significant model of integration for churches today.  

 

Purpose of Work 

 

 The aim of this paper is twofold. First, it aims to fill in a key lacuna in studies done 

on Spurgeon’s ministry, namely, his practice and support of street evangelism. Second, it 

seeks to develop a historical framework by which pastors today can practice and encourage 

street evangelism in their local setting. God is still the same and can do again what He did in 

the nineteenth century through Charles Haddon Spurgeon and others. 

 

Methodology 

 The first part of the paper will examine the theological basis for how Reformed 

theology undergirds evangelism. This will be conducted chiefly by examining the life and 

ministry of Charles Haddon Spurgeon to develop his evangelistic theology and practice of 

street evangelism. To do this, the paper will begin by introducing the reader to Charles 

Spurgeon and identifying his definitions of Calvinism, the gospel, and evangelism. The main 

section of this paper will spend its time analyzing Spurgeon’s evangelistic theology. To do 

this, we will first look at Spurgeon’s theological perspective. Through primary and secondary 

sources, we will seek to find out his beliefs concerning God, man, sin, and salvation. Once 

that has been done, we will then look at Spurgeon’s theology of evangelism. In this section, 

we will see how his theology encouraged and sustained his personal evangelism. 
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 The second part of the paper will explore what Spurgeon did as an evangelist. First, 

through primary sources, we will establish Spurgeon’s involvement in street evangelism. 

Second, we will consider Spurgeon’s involvement in training evangelists in his Pastors 

College. Once this has been done, this essay will conclude with a framework by which 

pastors today can practice and encourage street evangelism in their local setting. In this 

section, we will seek to answer the following questions: how do we develop an evangelistic 

culture in our local church? How can we intentionally train and equip leaders to evangelize?  

 

 

Literature Review 

 A review of the secondary sources shows a lacuna in studies done on Spurgeon’s 

practice of street evangelism. The secondary literature as it currently stands regarding 

Spurgeon’s evangelism focuses on either his theological perspective on evangelism or his 

evangelistic fervour in the pulpit. It is rare to find secondary sources that speak about 

Spurgeon’s evangelism outside of the pulpit. Work must be done to show how Spurgeon’s 

evangelistic theology influenced his practice and support of street evangelism. To show this, 

the literary research will be split into four different categories. First, in order of relevance, we 

will consider encyclopedias, dictionaries, and reference material that will help define 

theological terms. This a good place to start for any subject, since it provides the largest 

scope for research. 

 For this paper’s topic, the writer cannot assume that the audience has a working 

definition of the gospel, evangelism, and missions. For this reason, Graeme Goldsworthy’s 

article in the New Dictionary of Biblical Theology serves as a helpful resource for defining 
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the gospel.3 In the New Dictionary of Christian Ethics and Pastoral Theology, Dave D. 

Burke defines evangelism.4 

 Additionally, since this paper is heavy in systematic theology, we must properly 

define those terms as well. It is helpful to realize that Spurgeon was heavily influenced by 

Puritan Theology.5 Thus, to truly understand Spurgeon’s theological perspective and 

evangelistic theology, we must first understand Puritan theology. To do this, an important 

resource to consult is A Puritan Theology: Doctrine for Life, by Joel R. Beeke and Mark 

Jones.6 Extracting from various Puritan theologians, this book covers Theology Proper, 

Anthropology, Christology, and Soteriology. Also, in Evangelism and The Sovereignty of 

God, J. I. Packer shows how Calvinistic theology positively supports and encourages 

evangelism.7 Another resource that must be consulted is John Murray’s book, Redemption: 

Accomplished and Applied.8 In chapter four, Murray discusses the extent of the atonement 

and its implications for evangelism. To conclude this section, this preliminary research serves 

the purpose of establishing a theological grid to which one can further understand Spurgeon’s 

theological perspective.  

 
 3 Graeme Goldsworthy, “Gospel,” in New Dictionary of Biblical Theology, ed. T. Desmond Alexander, 

Brian S. Rosner, D. A. Carson, and Graeme Goldsworthy (Downers Grove, IL: InterVarsity, 2000), 523. 

 

 4 Dave D. Burke, “Evangelism,” in New Dictionary of Christian Ethics and Pastoral Theology, ed. 

David J. Atkinson, David H. Field, Arthur F. Holmes, and Oliver O’Donovan (Downers Grove, IL: 

InterVarsity, 1995), 361. 

 

 5 Geoff Thomas, “The Preacher’s Progress,” in A Marvelous Ministry: How the All-round Ministry of 

C. H. Spurgeon Speaks to Us Today, ed. Tim Curnow, Erroll Hulse, David Kingdom, and Geoff Thomas 

(Ligonier, PA: Soli Deo Gloria, 1993), 15. 

 
 6 Joel R. Beeke and Mark Jones, A Puritan Theology: Doctrine for Life (Grand Rapids: Reformation 

Heritage, 2012). 

 

 7 J. I. Packer, Evangelism and the Sovereignty of God (Nottingham, England: Inter-Varsity, 2008). 

 

 8 John Murray, Redemption: Accomplished and Applied (Grand Rapids: Eerdmans, 1955). 
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 The second section of the research will involve secondary resources on Charles 

Haddon Spurgeon. The literature used in this section will cover areas of Spurgeon’s historical 

background, as well as his evangelistic theology. First, several books give a biographic 

sketch of Spurgeon’s life and evangelistic pulpit ministry. However, despite Spurgeon’s 

popularity among evangelicals today, few people fully understand his person and career. As a 

result, due to the lack of suitable biographies of Spurgeon, Arnold Dallimore wrote a very 

helpful biography, highlighting Spurgeon’s life and pulpit ministry.9 Similarly, Lewis 

Drummond wrote a helpful and well-balanced biography of Spurgeon.10 Like Dallimore, Iain 

Murray saw a problem in the portrayal of Spurgeon. As a result, Murray wrote The Forgotten 

Spurgeon to highlight Spurgeon as a man who held to his doctrinal convictions.11 In his book 

Heroes, Murray also wrote on Spurgeon as an Evangelist, focusing on his evangelistic 

preaching.12 Alternatively, Bob Penhearow wrote on the ministerial success of Spurgeon, 

highlighting his Puritan and Calvinistic Baptist heritage.13 Therefore, secondary literature 

shows Spurgeon as an evangelist; however, it limits his evangelism to the pulpit. There is a 

need to understand Spurgeon as a street evangelist. 

 In the third section of this paper, we will be analyzing Spurgeon’s evangelistic 

theology, wherein we will consider Spurgeon’s theological perspective and his theology of 

evangelism. Two primary resources must be consulted if one is to understand Spurgeon’s 

 
 9 Arnold Dallimore, Spurgeon (1985; repr., Carlisle, PA: Banner of Truth, 1999). 

 

 10 Lewis Drummond, Spurgeon: Prince of Preachers (Grand Rapids: Kregel, 1992). 

 
 11 Iain H. Murray, The Forgotten Spurgeon (1966; repr., Carlisle, PA: Banner of Truth, 2017). 

 12 Iain H. Murray, Heroes (Carlisle, PA: Banner of Truth, 2009). 

 
 13 Bob Penhearow, Exploring C. H. Spurgeon’s Ley to Ministerial Success (Guelph, ON: Carey, 2011). 
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theological perspective. In volume one of his autobiography, Spurgeon gives a defence of 

Calvinism, highlighting his doctrinal position.14 Also, Spurgeon’s revival year sermons 

disclose his doctrine of God, man, salvation, and Christ.15  

 Recently, biographers have sought to highlight Spurgeon’s theology and practice of 

evangelism. Tom Nettles wrote a wonderful work on the life and pastoral theology of 

Spurgeon.16 Nettles shows how Spurgeon’s theological foundation shaped his practice of 

ministry. Unlike other books, Nettles devotes two chapters to discussing Spurgeon’s 

evangelism and the use of evangelists in his local church. Similarly, Steven J. Lawson wrote 

about the gospel-focus of Charles Spurgeon.17 Lawson highlights how Spurgeon’s devotion 

to the doctrines of grace fueled his evangelistic fervour and Spirit-empowered witness within 

the pulpit. In the fight against hyper-Calvinism, Iain Murray wrote about Spurgeon’s 

recovery of true gospel preaching, and how the doctrines of grace fuel evangelistic 

preaching.18 In A Marvelous Ministry, Erroll Hulse highlights the connection between 

 
 14 C. H. Spurgeon, Autobiography: The Early Years, ed. Susannah Spurgeon and Joseph Harrald (1900; 

repr., Edinburgh: Banner of Truth, 1976), 1: 163-177. 

 
 15 C. H. Spurgeon, Revival Year Sermons, 1859 (1959; repr., Edinburgh: Banner of Truth, 2002). 

 
 16 Tom Nettles, Living by Revealed Truth: The Life and Pastoral Theology of Charles Haddon 

Spurgeon (Ross-shire, Scotland: Christian Focus, 2013). 

 
 17 Steven J. Lawson, The Gospel Focus of Charles Spurgeon (Sanford, FL: Reformation Trust, 2012). 

 
 18 Iain H. Murray, Spurgeon V. Hyper-Calvinism: The Battle for Gospel Preaching (1995; repr., 

Carlisle, PA: Banner of Truth, 2010). 
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Spurgeon’s Calvinistic theology and free gospel invitations.19 Similarly, Mike Nicholls’s 

book on Spurgeon emphasizes his work of a pastor-evangelist.20 

 Thus far, the literature review has shown us that there has been little secondary 

research done on Spurgeon’s evangelism outside of the pulpit. To see Spurgeon’s practice of 

street evangelism, we must consult primary resources. Through primary literature, we see 

that Spurgeon was actively involved in personal evangelism outside of the pulpit.  

 First, Spurgeon wrote a helpful book called The Soul Winner.21 In this book, we see 

Reformed theology and evangelistic practice come together in the life of Spurgeon. As a 

pastor, he was earnest in helping others win souls for Christ. Second, in Lecture to My 

Students, Spurgeon discusses the history, qualifications, and methods of street evangelism.22 

Third, in volume one of his autobiography, Spurgeon speaks about his early days of soul-

winning on the streets.23 In volume two, Spurgeon wrote about his experiences of open-air 

preaching and training evangelists.24 Finally, Ian M. Randall shows that Spurgeon was 

heavily involved in training men to be soul winners.25  

 
 19 Erroll Hulse, “Spurgeon and his Gospel Invitations,” in A Marvelous Ministry: How the All-round 

Ministry of C. H. Spurgeon Speaks to Us Today, ed. Tim Curnow, Erroll Hulse, David Kingdom, and Geoff 

Thomas (Ligonier, PA: Soli Deo Gloria, 1993). 

 
 20 Mike Nicholls, C. H. Spurgeon: The Pastor Evangelist (Didcot, Oxfordshire: Baptist Historical 

Society, 1992). 

 
 21 C. H. Spurgeon, The Soul Winner: Advice on Effective Evangelism (1992; repr., Ross-shire, Great 

Britain: Christian Focus, 2015). 

 

 22 C. H. Spurgeon, Lectures to My Students. 

 23 C. H. Spurgeon, Autobiography: The Early Years. 

 

 24 C. H. Spurgeon, Autobiography: The Full Harvest, ed. Susannah Spurgeon and Joseph Harrald 

(1900; repr., Carlisle, PA: Banner of Truth, 2014), 2: 87-120. 

 

 25 Ian M. Randall, A School of the Prophets: 150 years of Spurgeon’s College (London: Spurgeon’s 

College, 2005). 
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 To conclude, this last section of the literature will provide leaders with a framework 

by which they can foster a culture of personal evangelism in their local church. Rather than 

having a designated evangelism team, Mack Stiles encourages pastors to cultivate a culture 

of evangelism in their local church.26 Similarly, Mark Dever helps pastors cultivate their 

church community around the advancement of the gospel in all areas of life and ministry.27 

On the other hand, Roger Carswell encourages pastors to grow their church by developing 

evangelists in their church to go out into the communities with the gospel.28 

 Finally, Ryan Denton and Scott Smith give practical advice for those wanting to do 

open-air preaching today.29 Therefore, this literature review has shown us that Spurgeon’s 

theology and evangelistic preaching have been studied abundantly. An evaluation of how 

Spurgeon’s theology influenced his pulpit ministry has been done by many. Specifically, my 

paper aims to contribute to the unsearched study of Spurgeon’s street evangelism in two 

ways: (1) by demonstrating how Spurgeon’s theology encouraged him to bring the gospel to 

the streets; and (2) by providing a framework for ministers to evaluate and partake in street 

evangelism.

 
 26 Mack Stiles, Evangelism: How the Whole Church Speaks of Jesus, Nine Marks (Wheaton, IL: 

Crossway, 2014). 

 

 27 Mark Dever and Paul Alexander, The Deliberate Church (Wheaton: Crossway, 2005). 

 28 Roger Carswell, And Some Evangelists: Growing Your Church Through Discovering and 

Developing Evangelists (Ross-shire, Scotland: Christian Focus, 2014).  

 29 Ryan Denton, and Scott Smith. A Certain Sound: A Primer on Open Air Preaching (Grand Rapids: 

Reformation Heritage, 2019). 
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Limitations 

 Research for the Senior Seminar involves a thorough examination of literary sources. 

This paper is limited to the evangelistic aspect of Charles Haddon Spurgeon’s ministry. 

Therefore, it will not attempt to formulate a comprehensive theology of Spurgeon. Instead, 

research will be limited to the area of street evangelism. However, it must be recognized that 

street evangelism was only one aspect of Spurgeon’s evangelistic ministry. Due to space, this 

paper will only produce a framework for evaluating and implementing street evangelism in 

the local church. 
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CHAPTER TWO 

HISTORICAL BASIS 

 

 

 This chapter will first examine the era in which Charles Haddon Spurgeon would live 

and ultimately influence. Then, we will analyze primary and secondary sources to synthesize 

Spurgeon’s evangelistic ministry. 

 

Spurgeon’s Life 

 Down through the centuries, God has been pleased to raise up a long line of godly 

men who were pillars of truth in their day. These men were gripped by the truths of sovereign 

grace and emboldened to further the cause of Christ on the earth: 

God stirred up and brought out [men] to do his work, without previous concert, 

scheme, or plan. They did his work in the old apostolic way, by becoming the 

evangelists of their day. They taught one set of truths. They taught them in the same 

way, with fire, reality, earnestness, as men fully convinced of what they taught. They 

taught them in the same spirit, always loving, compassionate, and, like Paul, even 

weeping, but always bold, unflinching, and not fearing the face of man. And they 

taught them on the same plan, always acting on the aggressive; not waiting for sinners 

to come to them, but going after, and seeking sinners; not sitting idle till sinners 

offered to repent, but assaulting the high places of ungodliness like men storming a 

breach, and giving sinners no rest so long as they stuck to their sins.1 

 

In the nineteenth century, God raised up a man by the name of Charles Haddon Spurgeon: “If 

John Calvin was the greatest theologian of the church, Jonathan Edwards the greatest 

philosopher, and George Whitefield the greatest evangelist, Spurgeon surely ranks as its 

 
 1 J. C. Ryle, Christian Leaders of the Eighteenth Century (1886; repr., Edinburgh: Banner of Truth, 

2002), 22-23. 
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greatest preacher.2 I would go further and add that Charles Spurgeon was one of the greatest 

pastor-evangelists that has ever walked this earth. What follows in the proceeding section is a 

short account of Spurgeon’s early life and his call to the ministry. 

 

Early Life and Conversion 

  Charles Haddon Spurgeon, the eldest of seventeen children, was born to John 

and Eliza Spurgeon in a cottage at Kelvedon, Essex, England on June 18, 1834. Both his 

father, John, and grandfather, James, were Independent ministers who faithfully preached the 

Word of God. When Charles’ mother was to deliver her second child, at age two, Charles 

was sent to nearby Stambourne to live with his grandfather, where he would remain until the 

age of six.3 At this time, Charles was exposed to many Puritan works, including John 

Bunyan’s Pilgrim’s Progress, Richard Baxter’s Call to the Unconverted, and Joseph 

Alleine’s Alarm to the Unconverted.4  

 When Charles grew up, there was no system of free education for the general public. 

Due to this, many children remained illiterate. Charles’ father, however, wanted his boys to 

have the best education possible. As a result, Charles was put under the instruction of a small 

school conducted by Mrs. Cook in Colchester. At this time, Charles proved to be an excellent 

student and it was evident that he had a great desire for learning.5 Charles’ father was keenly 

aware of his son’s giftings: “If his mother wanted to take him for a ride, she would be sure to 

 
 2 Steven J. Lawson, The Gospel Focus of Charles Spurgeon (Sanford, FL: Reformation Trust, 2012), 

15. 

 

 3 Ibid., 16. 

 

 4 Ibid.  

 

 5 Arnold Dallimore, Spurgeon (1985; repr., Carlisle, PA: Banner of Truth, 1999), 8. 
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find him in my study pouring over a book. He was clever, of course, and clever in most 

directions of study.”6 Despite his giftedness in academics and his exposure to evangelistic 

books, Charles Spurgeon remained spiritually dead and in need of the new birth (John 3:3). 

Spurgeon writes:  

I had heard of the plan of salvation by the sacrifice of Jesus from my youth up, but I 

did not know any more about it in my innermost soul than if I had been born and bred 

a Hottentot. The light was there, but I was blind: it was of necessity that the Lord 

himself should make the matter plain to me.7 

 

 Through his mother’s evangelistic labours, Spurgeon knew that God began to prepare 

his soul for the gospel. Spurgeon writes: 

Fathers and mothers are the most natural agents for God to use in the salvation of 

their children. I am sure that, in my early youth, no teaching ever made such an 

impression upon my mind as the instruction of my mother; neither can I conceive 

that, to any child, there can be one who will have such influence over the young heart 

as the mother who has so tenderly cared for her offspring. A man with a soul so dead 

as not to be moved by the sacred name of ‘mother’ is creation’s blot. Never could it 

be possible for any man to estimate what he owes to a godly mother … How can I 

ever forget her tearful eye when she warned me to escape from the wrath to come?8 

 

Though Spurgeon’s mother had an inestimable impression upon his life, it was not until the 

age of fifteen when Spurgeon was converted to Christ. On Sunday morning, January 6, 1850, 

as Spurgeon was walking to church, providentially, a snowstorm drove him into a small 

Primitive Methodist church in Colchester.9  

 On this day, there were only a dozen people in attendance, and even the minister did 

not show up. Instead, a shoemaker went up into the pulpit to preach. His text was Isa 45:22: 

 
 6 Ibid., 8. 

 
 7 C. H. Spurgeon, Autobiography: The Early Years, ed. Susannah Spurgeon and Joseph Harrald (1900; 

repr., Edinburgh: Banner of Truth, 1976), 1:80. 

 
 8 Ibid., 44. 

 
 9 Ibid., 87. 

 



14 
 

 
 

“Look unto Me, and be saved, all the ends of the earth.” There was nothing eloquent about 

this man. The power to save was not found in him but in the gospel that he preached       

(Rom 1:16). Recalling his conversion, Spurgeon said that “this man was really stupid … He 

did not even pronounce the words rightly, but that did not matter. There was, I thought, a 

glimpse of hope for me in that text.”10 Realizing that Spurgeon was a stranger, the preacher 

fixed his eyes upon young Spurgeon and dealt with his soul. Spurgeon writes: 

He looked at me under the gallery, and I daresay, with so few present, he knew me to 

be a stranger. Just fixing his eyes on me, as if he knew all my heart, he said, ‘Young 

man, you look very miserable … and you always will be miserable – miserable in 

life, and miserable in death – if you don’t obey my text; but if you obey now, this 

moment, you will be saved … Young man, look to Jesus Christ. Look! Look! Look! 

You have nothing to do but to look and live.’11 

 

 Through the simple preaching of the gospel, by the power of the Holy Spirit, 

Spurgeon was converted to the Lord Jesus Christ and his life was radically changed forever: 

Oh! I looked until I could almost have looked my eyes away. There and then the 

cloud was gone, the darkness had rolled away, and that moment I saw the sun; and I 

could have risen that instant and sung with the most enthusiastic of them, of the 

precious blood of Christ, and the simple faith which looks alone to him … That happy 

day, when I found the Saviour and learned to cling to His dear feet, that was a day 

never to be forgotten by me.12 

 

This radical conversion shaped Spurgeon’s life and ministry. It gave him great confidence in 

the power of preaching to save the vilest sinner: “The revealed Word awakened me, but it 

was the preached Word that saved me.”13 The suddenness of Spurgeon’s conversion showed 

him that in a single moment God can break the hardest of hearts and change their eternal 

 
 10 Ibid. 

 

 11 Ibid., 88-89. 

 

 12 Ibid., 88. 

 

 13 Ibid., 86. 
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destiny forever. Thus, from this point on, Spurgeon was resolved to preach the everlasting 

gospel by the power of the Holy Spirit. 

 

Call to Pastoral Ministry 

 At the age of sixteen, Charles Spurgeon was called to the ministry. As Spurgeon 

preached his first sermon in a small cottage at Teversham near Cambridge, the congregation 

immediately recognized his extraordinary preaching gift. In October 1851, at the age of 

seventeen, Spurgeon was called to be the minister of Waterbeach Baptist Chapel.14 These 

days were marked by extraordinary power and noticeable results. In the next two years, God 

would be pleased to grow the congregation from forty people to more than one hundred 

members.15 By the grace of God, the village was transformed for the better. Spurgeon writes: 

I do testify, to the praise of God’s grace, that it pleased the Lord to work wonders in 

our midst. He showed the power of Jesus’ name, and made me a witness of that 

gospel which can win souls, draw reluctant hearts, and mould afresh the life and 

conduct of sinful men and women.16 

 

 After gaining much recognition across London, on December 18, 1853, Spurgeon was 

invited to preach at the largest Particular Baptist church in all of London, the New Park 

Street Chapel.17 After preaching there for three months, at the age of nineteen, Spurgeon was 

called to be their pastor. After Spurgeon’s first year of ministry, the chapel could not contain 

the people who were coming to hear his preaching. The crowds forced the New Park Street 

Chapel to move to Exeter Hall, which seated four thousand people and had a standing room 

 
 14 Ibid., 194. 

 

 15 Lawson, The Gospel Focus of Charles Spurgeon, 18. 

 

 16 C. H. Spurgeon, Autobiography: The Early Years, 194. 

 

 17 Lawson, The Gospel Focus of Charles Spurgeon, 18. 
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for another thousand.18 However, this large structure would not contain church growth. As a 

result, plans were drafted for what would become the Metropolitan Tabernacle. To fit the 

increasing demand, the church temporarily moved into the Music Hall at Royal Surrey 

Gardens, which held roughly twelve thousand people.19 This period was significant in 

Spurgeon’s life and ministry in two ways.  

 First, during this period of rapid church growth, Charles met Susannah Thompson, a 

member of his congregation. A friendship between the two developed, and this later turned 

into a courtship. June 10, 1854, was a memorable day for Charles and Susannah. Recalling 

this day, Susannah writes: 

During that walk, on that memorable day in June, I believe God himself united our 

hearts in indissoluble bonds of true affection, and, though we knew it not, gave us to 

each other forever. From that time our friendship grew apace and quickly ripened into 

deepest love – a love which lives in my heart today as truly, aye, and more solemnly 

and strongly than it did in those early days.20 

 

Before their marriage, in April 1855, Spurgeon expressed his thanksgiving to Susannah: 

“None know how grateful I am to God for you. In all I have ever done for him, you have a 

large share, for in making me so happy you have fitted me for service.”21 Susannah played a 

vital role in Spurgeon’s life and ministry: “Susannah worked with him, prayed with him, 

believed in him and affectionately loved him through his many years of work.”22 The couple 

“were molded for each other by the divine hand, and their union can only be considered as a 

 
 18 Ibid. 

 

 19 Ibid. 

 

 20 Spurgeon, Autobiography: The Early Years, 283. 

 
 21 Ibid., 290. 

 
 22 Dallimore, Spurgeon, 60. 

 



17 
 

 
 

fulfilment of Susannah’s anticipation – it was indeed a marriage made in heaven.”23 On 

January 8, 1856, Charles Spurgeon would marry his beloved Susannah. 

 Second, in October 1856, Spurgeon experienced one of the most remarkable times in 

his ministry. In these days, Spurgeon saw genuine days of revival. There is good reason to 

believe that hundreds were entering the kingdom of God: “In one year it was my happiness 

personally to see not less than a thousand who had been converted.”24 Though these were 

remarkable times, God’s hand of blessing remained on Spurgeon’s ministry: “Since then, my 

Lord has blessed me to many thousands of souls, who have found the Saviour by hearing or 

reading words which have come from my lips.”25 As time went on, this season of awakening 

gradually subsided into long years of quiet progress and blessing. Still, these years were met 

with much controversy.26 

 In 1887, Spurgeon entered the greatest conflict of his ministry, known as the 

Downgrade Controversy. At this time, Higher Criticism began to plague the church and her 

pulpits. This movement revealed that the Scriptures were no longer the rule of faith and 

practice within the church. Rather, human reason was placed at the forefront. Spurgeon saw 

great danger in this way of thinking. As a result, he argued that any association with 

 
 23 Ibid., 61. 

 
 24 Spurgeon, Autobiography: The Early Years, 452. 

 

 25 Ibid., 197. 

 

 26 In 1864, Spurgeon entered what became known as the Baptismal Regeneration Controversy, a 

confrontation with the Church of England over its claim that baptism is necessary for the remission of sins. 

Spurgeon saw this teaching as a corruption of the gospel and therefore spoke against it (Lawson, The Gospel 

Focus of Charles Spurgeon, 24). 
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ministers’ who do not preach the gospel of Christ incurs moral guilt before God.27 In a bold 

move to stand for truth, Spurgeon resigned from the Baptist Union. 

 This controversy took its toll on Spurgeon’s health and contributed to his premature 

death.28 In his final years on earth, Spurgeon suffered from several physical ailments such as 

kidney disease and gout. On June 7, 1891, Spurgeon preached what would be his last sermon 

at the Metropolitan Tabernacle. To recover, Spurgeon withdrew to the city of Mentone on the 

French River and later died on January 31, 1892, at the age of fifty-seven.29  

 The legacy that Spurgeon left on this earth is incalculable. During his thirty-eight-

year ministry in London, Spurgeon witnessed thousands of conversions to the glory of God. 

By the end of the nineteenth century, more than a hundred million copies of his sermons had 

been sold.30  

 Given Spurgeon’s impact across the world, certain questions must be asked and 

answered: what characterized Spurgeon’s evangelistic ministry? What shaped Spurgeon’s 

evangelistic theology? Now that a brief sketch of Spurgeon’s life and ministry has been 

given, in the next section, we will briefly consider Spurgeon’s evangelistic ministry. 

 

Spurgeon’s Evangelistic Ministry 

 The primary characteristic of Spurgeon’s ministry was his evangelistic fervour, both 

inside and outside the pulpit. Sadly, a revival of Calvinistic doctrine in our day has scarcely 

 
 27 Iain H. Murray, The Forgotten Spurgeon (1966; repr., Carlisle, PA: Banner of Truth, 2017), 167. 

 28 Lawson, The Gospel Focus of Charles Spurgeon, 26. 

 
 29 Ibid., 26. 

 

 30 Ibid. 
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been matched by a revival of evangelism.31 Spurgeon, however, held evangelism at the heart 

of his ministerial calling: “Our great object of glorifying God is to be mainly achieved by the 

winning of souls. We must see souls born unto God … If we do not win souls, we should 

mourn as the husbandman who sees no harvest.”32 In other words, Spurgeon understood that 

the minister of the gospel is a soul winner. Spurgeon writes: “Soul winning is the chief 

business of the Christian minister; indeed, it should be the main pursuit of every true 

believer.”33 

 Spurgeon was, first and foremost, an evangelist. This man of God was sent “at a 

particular time to a particular place to preach the eternal gospel for the salvation of souls and 

God’s everlasting glory.”34 In what ways did Spurgeon exemplify the heart of an evangelist 

in his ministry? 

 

Burdened for the Lost 

 First, Spurgeon’s own conversion experience gave him a deep burden for the lost. If 

Spurgeon was going to win souls, he knew that he must be able to speak of what he has 

heard, seen, and tasted in salvation: “There can be no true testimony except that which 

springs from an assured conviction of our own safety and joy in the Lord.”35 In the following 

journal entry, Spurgeon recalled his conversion experience: 

 
 31 Iain H. Murray, Spurgeon V. Hyper-Calvinism: The Battle for Gospel Preaching (1995; repr., 

Carlisle, PA: Banner of Truth, 2010), xi. 

 

 32 C. H. Spurgeon, Lectures to My Students (1894; repr., Grand Rapids: Zondervan, 1954), 337. 

 
 33 C. H. Spurgeon, The Soul Winner: Advice on Effective Evangelism (1992; repr., Ross-shire, Great 

Britain: Christian Focus, 2015), 5. 

 
 34 Lawson, The Gospel Focus of Charles Spurgeon, 15 

  

 35 Spurgeon, Autobiography: The Early Years, 158. 

 



20 
 

 
 

When my eyes first looked to Christ, He was a very real Christ to me; and when my 

burden of sin rolled from off my back, it was real pardon and a real release from sin 

to me; and when that day I said for the first time, ‘Jesus Christ is mine,’ it was a real 

possession of Christ to me … And oh, how I loved my Saviour Christ then! I would 

have given all I had for him! How I felt towards sinners that day! The Lad that I was, 

I wanted to preach, and tell sinners’ round, what a dear Saviour I had found.36 

 

 In his conversion, Spurgeon was gripped by redeeming love and drawn to the 

compassionate Saviour, and as a result, he was resolved to win souls to Jesus Christ: “How 

earnestly do I wish that my life may be spent in lighting one soul after another with the 

sacred flame of eternal life!”37  

 To prepare Spurgeon for an evangelistic ministry, God gave him two mentors. First, 

the Puritans shaped Spurgeon’s evangelistic theology. From a young age, Spurgeon devoured 

the Puritan works and came to believe that “the Puritanic school embodied more of gospel 

truth in it than any other since the days of the apostles.”38 Spurgeon was deeply aware that 

the Puritans’ evangelistic theology fueled their evangelistic labours.  

 Second, God used George Whitefield to shape Spurgeon’s evangelistic ministry and 

burden for the lost. In 1879, Spurgeon expressed George Whitefield’s impact on his life: 

There is no end to the interest which attaches to such a man as George Whitefield. 

Often as I have read his life, I am conscious of distinct quickening whenever I turn to 

it. He lived. Other men seem to be only half-alive, but Whitefield was all life, fire, 

wing, force. My own model, if I may have such a thing in due subordination to my 

Lord, is George Whitefield; but with unequal footsteps, I must follow in his glorious 

tack.39 

 
 

 36 Ibid., 99. 

 
 37 Ibid., 372. 

 
 38 Ibid., 387. 

 
 39 Ibid., 348. 
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 Both the Puritans and George Whitefield exemplified God-given methods for 

effective gospel ministry. From their counsel, Spurgeon learned that a robust theology must 

be met with evangelistic zeal. Spurgeon’s love for the lost can be seen in the following 

statement: 

I would rather be the means of saving a soul from death than be the greatest orator on 

earth. I would rather bring the poorest Neiman in the world to the feet of Jesus than I 

would be made Archbishop of Canterbury. I would sooner pluck one single brand 

from the burning than explain all mysteries. To win a soul from going down into the 

pit, is a more glorious achievement than to be crowned in the arena of theological 

controversy.40 

 

Reaching the Lost 

 Second, Spurgeon’s burden for the lost was equally met with his efforts to reach the 

lost. Spurgeon exemplified Christ’s compassionate heart for sin-sick men and women. He 

understood that the only remedy to this sin-sick world is the good news of Jesus Christ: “I do 

not look for any other means of converting men beyond the simple preaching of the gospel 

and the opening of men’s ears to hear it.”41 If men and women are going to be saved from sin 

and death, Spurgeon knew that Christ must be brought to them. In his lectures to his 

ministerial students, Spurgeon emphasized the importance of preaching Christ: 

What else should be done if we hope to see conversions? Assuredly we should be 

careful to preach most prominently those truths which are likely to lead to this end. 

What are those? I answer, we should first and foremost preach Christ, and him 

crucified. Where Jesus is exalted souls are attracted.42 

 

 In his public ministry, Spurgeon made it his aim to set forth the good news of Jesus 

Christ, knowing that it is the power of God to save (Rom 1:16). Most notably, Spurgeon’s 

 
 40 Ibid., 197. 

  
 41 Ibid., v. 

 
 42 Spurgeon, Lectures to My Students, 337. 
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evangelistic labours were seen in his pulpit ministry. Iain Murray argues that evangelistic 

preaching was at the heart of Spurgeon’s ministry: “Spurgeon did not believe that 

evangelistic preaching is a choice a pastor has to make. No! He believed that a man without 

evangelistic passion ought not to be in the Christian ministry.”43 For this reason, Spurgeon 

was convinced that if the lost are going to be saved, there is the necessity of “regular, direct, 

pointed, evangelistic preaching, urgently delivered with the expectation of a response.”44 

 Spurgeon’s sermons were often a straightforward exposition of the gospel in an 

evangelistic way. At the Royal Surrey Gardens Music Hall in December 1858, Spurgeon 

preached a sermon on Luke 14:23, which had been entitled Compel Them to Come In.45 

Reflecting on this sermon, Spurgeon said that “it has been so signally owned of God, that 

scarcely a week occurs without some case of its usefulness coming to light.”46 In this sermon, 

Spurgeon was so moved for the lost that he had no time for an introduction:  

I feel in such a haste to go out and obey this commandment this morning, by 

compelling those to come in who are now tarrying in the highways and hedges, that I 

cannot wait for an introduction, but must at once set about my business. Hear then, O 

ye that are strangers to the truth as it is in Jesus—hear then the message that I have to 

bring you.47 

Throughout the sermon, Spurgeon would urge, plead, and command sinners to come to Jesus 

Christ: “I will not merely tell you the message, and invite you as I do with all earnestness, 

and sincere affection—I will go further. Sinner, in God's name I command you to repent and 

 
 43 Iain H. Murray, Heroes (Carlisle, PA: Banner of Truth, 2009), 269. 

 
 44 Ibid.  
 
 45 C. H. Spurgeon, Compel Them to Come In, New Park Street Pulpit (1859; repr., Pasadena, TX: 

Pilgrim, 1972), 5: 17. 

 

 46 Tom Nettles, Living by Revealed Truth: The Life and Pastoral Theology of Charles Haddon 

Spurgeon (Ross-shire, Scotland: Christian Focus, 2013), 297. 

 

 47 Spurgeon, Compel Them to Come In, 5:17. 
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believe.”48 Spurgeon would conclude his sermon with a final appeal to the unconverted: “I 

entreat you; I entreat you stop and consider. Do you know what it is you are rejecting this 

morning? You are rejecting Christ, your only Saviour.”49 

 Not only did Spurgeon earnestly seek the lost in his pulpit ministry, but he also set 

before them the gracious Saviour who welcomes them freely. In his sermon on Eph 3:8, A 

Grateful Summary of Twenty Volumes, Spurgeon said the following: 

But lastly, the point Paul most rejoiced to preach upon was this— the unsearchable 

riches of our Lord towards sinners, for he says that he preached among the Gentiles, 

the sinners, the unsearchable riches of Christ. This is the most delightful theme of all, 

to tell poor sinners that there is an unspeakably rich Saviour … What have we to say 

to Gentile sinners? Why, we have to tell them that our Lord Jesus is so rich in grace 

that he keeps open house all day and all night long, and “Come and welcome” is 

written over his palace gates. “Whosoever will, let him come and take of the water of 

life freely. 50 

 

Spurgeon’s evangelistic pulpit ministry was remarkably blessed by God: “God gave me souls 

by hundreds, who were added to my church, and in one year it was my happiness personally 

to see not less than a thousand who had then been converted.”51 

 To conclude this section, we have seen that Spurgeon’s preaching ministry was 

heavily evangelistic. In every sermon, Spurgeon reached the lost with the timeless attraction 

of the gospel of Jesus Christ. It must be recognized, however, that Spurgeon did not believe 

that evangelism is only the pastor’s work. Rather, he believed that it is the work of the whole 

church. Spurgeon writes: 

 
 48 Ibid. 

 

 49 Ibid. 

 
 50 C. H Spurgeon, A Grateful Summary of Twenty Volumes, Metropolitan Tabernacle Pulpit (1874; 

repr., Pasadena, TX: Pilgrim, 1972), 20: 1209.  

 

 51 Spurgeon, Autobiography: The Early Years, 452. 
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Great things are done by the Holy Spirit when a whole church is aroused to sacred 

energy: then there are hundreds of testimonies instead of one, and these strengthen 

each other… The Christian church should be like a beehive, into which every bee 

should be brining honey. All church members should be doing something.52  

 

Summary of Findings 

 In conclusion, this chapter has highlighted briefly the life and evangelistic pulpit 

ministry of Charles Haddon Spurgeon. Spurgeon was a man who was marked by a burden 

and hunger to reach the lost with the timeless gospel of Jesus Christ. However, the findings 

of this chapter suggest that there is still a lacuna in studies done on Spurgeon’s practice and 

support of street evangelism. In the next chapter, we will consider Spurgeon’s evangelistic 

theology. The main question that must be asked is the following: how did Spurgeon’s 

Calvinistic theology fuel his practice of personal street evangelism? 

 
 52 Murray, Heroes, 266. 
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CHAPTER THREE 

SPURGEON’S EVANGELISTIC THEOLOGY 

 

 

 It would be irresponsible to embark on an examination of Spurgeon’s evangelism 

without first mentioning his doctrinal convictions. This chapter will examine the evangelistic 

theology of Charles Haddon Spurgeon and show how his theology shaped his practice of 

evangelism. Concerning the present topic, two of Spurgeon’s viewpoints are worth delving 

into briefly: his theological perspective and his theology of evangelism. 

 

Spurgeon’s Theological Perspective 

 In his early ministry, Spurgeon was opposed by those who believed that the Hyper-

Calvinism represented the purest Christianity under heaven.1 One of the leading men in this 

movement was Spurgeon’s predecessor, the eighteenth-century Baptist John Gill. Under Dr. 

Gill’s ministry, instead of increasing in numbers, the church decreased gradually. The reason 

for this is that the theology of Hyper-Calvinism kills the evangelistic zeal and life in the 

church. Iain Murray writes: 

When Calvinism ceases to be evangelistic, when it becomes more concerned with 

theory than with the salvation of men and women, when acceptance of doctrines 

seems to become more important than acceptance of Christ, then it is a system going 

to seed and it will invariably lose its attractive power.2 

 
 

 1 Iain H. Murray, Spurgeon V. Hyper-Calvinism: The Battle for Gospel Preaching (1995; repr., 

Carlisle, PA: Banner of Truth, 2010), 105. 

 

 2 Ibid., 105. 
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 Therefore, sound theology must be the necessary foundation for all evangelism. 

William Rae aptly said that “we often hear that our most pressing need is to get on with the 

work of evangelism. But how much more effective such work would be if we stopped first to 

examine our gospel to see if it is Biblical in its content.”3 Thus, to understand Spurgeon’s 

practice of evangelism, we must first understand his theological perspective that fuelled and 

shaped his evangelism. 

 

Doctrinal Convictions 

 To be an effective evangelist you must be sound a theologian. If we are to understand 

Spurgeon as an evangelist, we must first analyze the theology that shaped his gospel 

proclamation. First, Spurgeon rediscovered what the Church had largely forgotten – the 

evangelistic power of so-called Calvinistic doctrine.4 Far from being a hindrance to 

evangelism, Spurgeon saw Calvinistic truths as the driving force behind an evangelistic 

ministry: “I have my own private opinion that there is no such thing as preaching Christ and 

him crucified, unless we preach what nowadays is called Calvinism.”5 Of course, Spurgeon 

saw more to Christianity than the five points of Calvinism. However, he firmly believed that 

the five great doctrines of Calvinism are, to some degree, a summary of the rest.6 

 Through the study of Scripture and the influence of the Puritans, Spurgeon gave his 

life to proclaiming the truths of Calvinism, namely, the doctrines of grace. It was through 

 
 3 William Rae, Free Will or Free Grace? (Winnipeg, MB: Art, 2018), 12. 

 

 4 C. H. Spurgeon, Revival Year Sermons, 1859 (1959; repr., Edinburgh: Banner of Truth, 2002), 12-13. 
 
 5 Ibid., 16. 
  
 6 Geoff Thomas, “The Preacher’s Progress,” in A Marvelous Ministry: How the All-round Ministry of 

C. H. Spurgeon Speaks to Us Today, ed. Tim Curnow, Erroll Hulse, David Kingdom, and Geoff Thomas 

(Ligonier, PA: Soli Deo Gloria, 1993), 59. 
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Spurgeon’s encounter with God in the Bible that he embraced the doctrines of grace. 

Spurgeon writes: “Our experience and our reading of the Scriptures confirm in us the belief 

of the unfashionable doctrines of grace.”7 Through this, Spurgeon understood that salvation 

is all of grace. Spurgeon writes: “I saw that God was at the bottom of it all, and that he was 

the Author of my faith, and so the whole doctrine of grace opened up to me, and from that 

doctrine, I have not departed to this day.”8 A short sample of Spurgeon’s writings will reveal 

to us his Calvinistic doctrine. 

 

Total Depravity 

 First, Spurgeon held the utter helplessness and inability of man to come to Christ. 

Spurgeon was convinced that every aspect of our humanity has been affected and vitiated by 

Adam’s fall into sin (Ps 51:1; John 3:19; 5:40-44; 6:44; Rom 8:8; Eph 2:3): “I am bound to 

the doctrine of the depravity of the human heart, because I find myself depraved in heart, and 

have daily proofs that in my flesh there dwelleth no good thing.”9 Spurgeon knew that sin has 

not only provoked God’s anger and wrath, but it has also enslaved the whole of humanity. 

Our minds are ensnared, our affections and feelings are corrupted, and our will is enthralled 

with the ways of the world.10 Ultimately, Spurgeon saw the depravity of man as essential to 

 
 7 C. H. Spurgeon, Autobiography: The Early Years, ed. Susannah Spurgeon and Joseph Harrald (1900; 

repr., Edinburgh: Banner of Truth, 1976), 1:387. 

 
 8 Ibid., 165. 

 
 9 Ibid., 168. 

 
 10 John Benton, Evangelistic Calvinism: Why the Doctrines of Grace Are Good News (Carlisle, PA: 

Banner of Truth, 2006), 7. 
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gospel preaching. Spurgeon urged his students to teach on the depravity of human nature: 

“Show men that sin is not an accident, but the genuine outcome of their corrupt hearts.”11 

 

Unconditional Election 

 Second, as sinners who are “dead in trespasses and sins,” left to ourselves we do not 

have the ability or inclination to seek God (Eph 2:1-3). If we are to seek God, then God must 

take the initiative and make us both willing and able to do what is contrary to our fallen 

nature.12 This merciful and gracious act of God to the sinner is traced back to his 

unconditional election (John 15:16; Rom 9:15; Eph 1:1-14). Spurgeon expressed his belief in 

this doctrine in the following statement: “If God had not chosen me, I should never have 

chosen him; and I am sure he chose me before I was born, or else he never would have 

chosen me afterward.”13  

 In his Revival Year Sermons, Spurgeon proclaimed the abundance of God’s electing 

grace: “Oh, what a glorious doctrine is that of election … Oh, how sweet it is to believe our 

names were on Jehovah’s heart and graven on Jesus’ hands before the universe had a 

being!”14 In his preaching, Spurgeon made it clear that the only reason we came to Christ 

was that he set his electing love upon us: 

If the call be effectual, and you are brought out and brought in – brought out of sin 

and brought to Christ, brought out of death into life, and out of slavery into liberty, 

then, though thou canst not see God’s hand in it, yet it is there.15 

 
 
 
 
 
 
 

 
 11 C. H. Spurgeon, Lectures to My Students (1894; repr., Grand Rapids: Zondervan, 1954), 338. 

 

 12 Benton, Evangelistic Calvinism, 10. 

 
 13 Spurgeon, Autobiography: The Early Years, 166. 

 
 14 Spurgeon, Revival Year Sermons, 78.  
 
 15 Ibid. 
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Limited Atonement 

 

 Third, Spurgeon held to limited atonement as revealed truth. The expression of 

limited atonement denotes a limitation, not in the power, but the design and purpose of the 

atonement.16 In other words, since God chose a people by grace for salvation, it is clear that 

he died to atone for the sins of that particular people. Speaking of this Spurgeon aptly said: 

To think that my Saviour died for men who were or are in hell, seems a supposition 

too horrible for me to entertain. To imagine for a moment that he was the Substitute 

for all the sons of men, and that God, having first punished the Substitute, afterward 

punished the sinners themselves, seems to conflict with all my ideas of Divine 

justice.17 

 

Thus, Spurgeon knew that for God to maintain his justice, Christ’s death was designed to 

specifically save God’s chosen people (Isa 53:11; John 10:14-16; Acts 20:28; Rom 8:31;    

Heb 9:28). This means that through the “all-sufficient death of Jesus the sin of every believer 

is blotted out once and for all.”18  

 

Irresistible and Preserving Grace 

 Fourth, Spurgeon believed that it was the grace of God that will draw and preserve 

those who are chosen by God: “Apart from the vivifying influence of the Spirit of God, 

men’s souls must lie in the valley of dry bones, dead, and dead forever.”19 A sinner will not 

come to Christ until the Spirit of God draws them (John 6:44). In other words, “the Spirit of 

God should operate to change the will, to correct the bias of the heart, to set man in a right 

 
 16 Rae, Free Will or Free Grace?, 26. 
 
 17 Spurgeon, Autobiography: The Early Years, 172. 

 
 18 Benton, Evangelistic Calvinism, 10. 

 
 19 Spurgeon, Revival Year Sermons, 52. 
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track, and then give him strength to run in it.”20 Before the Holy Spirit worked upon 

Spurgeon’s heart, he was not aware of his spiritual darkness and his desperate need for grace. 

However, when the Spirit opened his eyes, Spurgeon knew that he was a debtor to the 

irresistible grace of God. Spurgeon writes: “I cannot, if I look ever so earnestly, discover any 

kind of reason in myself why I should be a partaker of Divine grace.’21 Similarly, Spurgeon 

knew that those who trust in Christ will be kept in Christ: “This good work which is begun in 

believers by God, which can only be further performed by God, most certainly will be so 

carried on.”22 

 

Summary of Findings 

 To conclude this section, to understand Spurgeon’s evangelistic theology, we first 

looked at his theological perspective. It has been seen that Spurgeon’s theology follows that 

of Calvinistic doctrine. It must be pointed out that Spurgeon did not believe that one must 

firmly hold to Calvinism if he is going to be a Christian: 

There is no soul living who holds more firmly to the doctrines of grace than I do … 

But far be it from me even to imagine that Zion contains none but Calvinistic 

Christians within her walls, or that there are none saved who do not hold our views … 

I believe there are multitudes of men who cannot see these truths, or, at least, cannot 

see them in the way in which we put them, who nevertheless have received Christ as 

their Saviour, and are as dear to the heart of the God of grace as the soundest 

Calvinist in or out of Heaven.23 

 
 

 20 Ibid., 53. 

 
 21 Spurgeon, Autobiography: The Early Years, 164. 

 
 22 C. H. Spurgeon, The Perseverance of the Saints, The Metropolitan Tabernacle Pulpit (1869; repr., 

Pasadena, TX: Pilgrim, 1970), 15: 289-300. 

 
 23 Spurgeon, Autobiography: The Early Years, 173. 
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This statement shows us that the doctrines of grace must produce the most gracious 

Christians. Yes, we are to preach the doctrines of grace, but we must also live the grace of 

the doctrines. In the next section, we will study Spurgeon’s theology of evangelism. 

 

Spurgeon’s Theology of Evangelism 

 To understand Spurgeon’s evangelistic theology, we first sought to understand his 

theological perspective. In the previous section, we saw that Spurgeon’s body of divinity was 

that of Calvinism. As we will see later, Spurgeon found a healthy balance between the 

sovereign grace of God and the responsibility of the sinner to repent and believe in the 

gospel. The understanding of this divine mystery greatly impacted Spurgeon’s evangelism. In 

the next section, we will consider Spurgeon’s theology of evangelism. To do this, we must 

first define a theology of evangelism. Then, we will see how Spurgeon’s theology fuelled and 

sustained his personal evangelism. 

 

Defining a Theology of Evangelism 

 If we are going to define Spurgeon’s theology of evangelism, we must first begin by 

understanding the message of the gospel that is being proclaimed in evangelism. To do this, 

we must answer the following questions from Spurgeon’s perspective: What is the gospel 

message? What is evangelism? What is street evangelism? 

 

 

 

 

What is the Gospel? 

 To begin, the gospel is the message of what God has done in Jesus Christ.24 The 

apostle Paul writes, “for I delivered to you as of first importance what I also received: that 

 
 24 Graeme Goldsworthy, “Gospel,” in New Dictionary of Biblical Theology, ed. T. Desmond 

Alexander, Brian S. Rosner, D. A. Carson, and Graeme Goldsworthy (Downers Grove, IL: InterVarsity, 2000), 

523. 
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Christ died for our sins in accordance with the Scriptures, that he was buried, that he was 

raised on the third day in accordance with the Scriptures” (1 Cor 15:3-4). Spurgeon stood in 

the footsteps of the apostle Paul and proclaimed Christ and him crucified (1 Cor 2:20). In his 

sermon, Jesus Christ Himself, Spurgeon said the following: “Jesus Christ himself is the 

substance of the gospel, and therefore how closely should we study him … [study] his nature, 

his character, his mind, his spirit, his object, his power … we must know Jesus himself.”25 

Therefore, when the gospel is preached, “Christ is preached,” for the gospel is Christ 

himself.26 

 If the gospel is going to make sense, sinners must understand the bad news of the fall. 

They must know that man has rebelled against God, has broken his law, and lives under a 

curse of sin and death. One day, they will experience the white-hot, unmediated wrath of God 

(Gen 3:14-15; Rom 1:18; 3:23; 6:23). Spurgeon knew that the gospel, however, is a welcome 

announcement, declaring the solution to man’s greatest problem. Jesus paid it all! The gospel 

is a message that must be proclaimed and believed (Mark 1:14-15). As Spurgeon considered 

the content of the gospel, he saw redemption as the heart of its message, and the essence of 

redemption being the substitutionary atonement of Christ.27 In his sermon, The Heart of the 

Gospel, Spurgeon laid out his view of the gospel in the following statement: 

The great doctrine, the greatest of all, is this, that God, seeing men to be lost by 

reason of their sin, hath taken that sin of theirs and laid it upon his only begotten Son, 

making him to be sin for us, even him who knew no sin; and that in consequence of 

this transference of sin he that believeth in Christ Jesus is made just and righteous, 
 

 25 C. H. Spurgeon, Jesus Christ Himself, The Metropolitan Tabernacle Pulpit (1877; repr., Pasadena, 

TX: Pilgrim, 1972), 23: 685-696. 
 
 26 Ibid. 

 

 27 Tom Nettles, Living by Revealed Truth: The Life and Pastoral Theology of Charles Haddon 

Spurgeon (Ross-shire, Scotland: Christian Focus, 2013), 227. 
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yea, is made to be the righteousness of God in Christ. Christ was made sin that 

sinners might be made righteousness. That is the doctrine of the substitution of our 

Lord Jesus Christ on the behalf of guilty men.28 

 

 Therefore, the death of Christ is the heart of the gospel message: “God, through the 

perfect life, atoning death, and bodily resurrection of Jesus Christ, rescues all his people from 

the wrath of God into peace with God, with a promise of the full restoration of his created 

order forever—all to the praise of the glory of his grace.”29 Sadly, many preachers fail to 

preach the penal substitutionary atonement of Christ. Spurgeon saw this as a great danger:  

There is a wretched tendency among men to leave Christ himself out of the gospel. 

They might as well leave flour out of bread. Men hear the way of salvation explained, 

and consent to it as being Scriptural, and in every way such as suits their case; but 

they forget that a plan is of no service unless it is carried out; and that in the matter of 

salvation their own personal faith in the Lord Jesus is essential … All the sound 

doctrine that ever was believed will never save a man unless he puts his trust in the 

Lord Jesus for himself.30 

 

 It is through the preaching of the Christ, by the power of the Holy Spirit, that sinners 

are drawn to salvation. The best attraction to save lost sinners is the preaching of the gospel 

in its purity. The gospel is “an arrow which can pierce the hardest heart, a balm which will 

heal the deadliest wound. Preach it and preach nothing else. Rely implicitly upon the old, old 

gospel. You need no other nets when you fish for men.”31 In sum, the gospel message 

 
 28 C. H. Spurgeon, The Heart of the Gospel, The Metropolitan Tabernacle Pulpit (1886; repr., 

Pasadena, TX: Pilgrim, 1974), 32: 385-396. 
 
 29 Ray Ortlund, The Gospel: How the Church Portrays the Beauty of Christ, Nine Marks (Wheaton, IL: 

Crossway, 2014), 16. 

 
 30 C. H Spurgeon, Around the Wicket Gate (Cambridge: Sovereign Grace Union, 1967), 21. 

 
 31 C. H. Spurgeon, The Soul Winner: Advice on Effective Evangelism (1992; repr., Ross-shire, Great 

Britain: Christian Focus, 2015), 13. 
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answers four questions: “Who is God? Who are we? Why did Christ do? And how can we 

get back to God?”32 

 

What is Evangelism? 

 In 1918, the Archbishops’ Committee in the Church of England defined evangelism 

in the following way: “To evangelize is so to present Christ Jesus in the power of the Holy 

Spirit, that men shall come to put their trust in God through him, to accept him as their 

Saviour, and serve him as their King in the fellowship of his Church.”33 Similarly, J. I. 

Packer stated the following: 

Evangelism is presenting Christ Jesus and his work in relation to the needs of fallen 

men and women, who are without God as a Father and under the wrath of God as a 

Judge. Evangelism means presenting Christ Jesus to them as their only hope … 

Evangelism means exhorting sinners to accept Christ Jesus as their Saviour … 

Evangelism also means summoning men to receive Christ Jesus as all that he is.34 

 

Mack Stiles gives us another helpful definition of evangelism: “Evangelism is teaching 

(heralding, proclaiming, preaching) the gospel (the message from God that leads us to 

salvation) with the aim (hope, desire, goal) to persuade sinners (convince and convert).”35 

 How did Spurgeon define evangelism? In simple terms, to evangelize is to display the 

all-sufficient Saviour to sinners so that they would believe upon him and be saved. In other 

words, “the true evangelist must never fail to set forth the beauties of the person of Christ, 

the glory of his offices, the completeness of his work, and above all the efficacy of his 

 
 32 Mack Stiles, Evangelism: How the Whole Church Speaks of Jesus, Nine Marks (Wheaton, IL: 

Crossway, 2014), 33. 

 
 33 J. I. Packer, Evangelism and the Sovereignty of God (Nottingham, England: Inter-Varsity, 2008), 42. 

 
 34 Ibid., 43. 

 
 35 Stiles, Evangelism, 27. 
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blood.”36 For Spurgeon, evangelism is “plainly telling the seeking soul that his only hope for 

salvation lies in the Lord Jesus Christ. It lies in him completely, only, and alone. To save 

both from guilt and the power of sin, Jesus is all-sufficient.”37 

 The great promises of the gospel drove Spurgeon to display the Lord Jesus Christ 

before a lost and dying world so that whoever would believe in him would find everlasting 

life (John 3:16): “The reason why we may hope for the forgiveness of sin, and life eternal, by 

faith in the Lord Jesus, is that God has pledged himself in the gospel to save all who truly 

trust in the Lord Jesus, and he will never run back from his promise.”38  

 

What is Street Evangelism? 

 Finally, if we are going to understand how Spurgeon’s theology affected his practice 

of street evangelism, we must first define what we mean by street evangelism. This paper 

will argue for a broad definition of street evangelism, which encompasses several areas of 

personal evangelism.  

 In simple terms, this paper will argue that street evangelism is a means of reaching 

those outside of the church with the gospel of Jesus Christ. This is primarily done by way of 

one-on-one conversations, tract distribution, and open-air preaching. Spurgeon’s ministry 

largely supported street evangelism: “The great benefit of open-air preaching is that we get 

so many new-comers to hear the gospel who otherwise would never hear it.”39 

 
 36 Spurgeon, Revival Year Sermons, 82. 

 
 37 Spurgeon, Around the Wicket Gate, 16. 

 
 38 Ibid., 19. 

 
 39 Spurgeon, Lectures to My Students, 255. 
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 The street evangelist understands that the lost are not restricted to those who are 

unconverted within the church walls. Rather, the lost predominately consists of people who 

have never worshiped inside a church and would never do so unless they were converted: 

“The open-air evangelist frequently picks up these members of the ‘no church’ party, and in 

so doing he often finds some of the richest gems that will, at last, adorn the Redeemer’s 

crown.”40 Therefore, Spurgeon exhorted his students to “go into the streets and lanes and 

highways, for there are lurkers in the hedges, … whom we shall never reach unless we 

pursue them into their own domains.”41 The unconverted will predominately be found 

outside the church walls. Thus, the lost must be sought wherever they may be found. 

 To conclude, to formulate a theology of evangelism, we have first defined evangelism 

by asking three questions: what is the gospel message? What is evangelism? What is street 

evangelism? In the next section, we will tie together Spurgeon’s theological perspective with 

his theology of evangelism. To do this, we will now look at how Spurgeon’s evangelistic 

theology fueled his practice of evangelism.  

 

 

 

 

Theology Fueling Street Evangelism 

 Charles Haddon Spurgeon understood that the doctrines of grace are fuel for 

evangelistic labours. Simply put, the purest form of evangelism springs from these truths: 

“The doctrine which looks at first as though it would hush every exertion with indolence, and 

make men sit down with listlessness and despair, is really the trump of God to awake the 

 
 40 Ibid., 257. 

 
 41 Ibid., 256. 
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dead.”42 Rather than being a hindrance to evangelism, the doctrines of grace motivate 

Christians to seek the lost.43 When these biblical truths are properly understood, they 

guarantee the success of our labours. God has chosen a people before time began, whom he 

will save (Eph 1:3-14). 

 

Hindrances to Evangelism 

 In Scripture, two truths play a vital role in the proclamation of the gospel: God’s 

sovereignty and man’s responsibility. These twin truths are not at odds with each other, 

rather, they are complementary. As the gospel is preached, and sinners commanded to repent 

from their sin and trust in Christ, God is pleased to draw in his elect. 

 One of the greatest hindrances to evangelism in Spurgeon’s day was that of Hyper-

Calvinism. Due to the elevation of the sovereignty of God in salvation and the minimization 

of man’s responsibility, gospel preaching is non-existent for the Hyper-Calvinist. Spurgeon 

believed that historic evangelicalism differed from Hyper-Calvinism over the persons to 

whom the promises of the gospel are to be preached.44 The main fault with Hyper-Calvinism 

is that it puts an unbiblical restriction on gospel preaching: 

Hyper-Calvinism is a declaration of the facts of the gospel but nothing should be said 

by way of encouraging individuals to believe that the promises of Christ are made to 

them particularly until there is evidence that the Spirit of God has begun a saving 

work in their hearts, convicting them and making them sensible of their needs.45 

 
 

 42 Ibid., 13. 

 
 43 Steven J. Lawson, Foundations of Grace (Sanford, FL: Reformation Trust, 2006), 431. 

 
 44 Iain H. Murray, Spurgeon V. Hyper-Calvinism, 61. 

 
 45 Ibid., 62. 
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Spurgeon rejected the idea of placing restrictions upon the invitation of the gospel. Spurgeon 

writes: “The apostles delivered the gospel, the same gospel to the dead as to the living, the 

same gospel to the non-elect as to the elect. The point of distinction is not in the gospel, but 

in its being applied by the Holy Ghost, or left to be rejected of man.”46 

 Iain Murray helpfully notes that Spurgeon never doubted that “the work of God in the 

heart is necessary in order that a sinner comes to faith; on the contrary, he preached it clearly, 

but it is not with that work that the sinner is to be concerned.”47 In other words, the sinner’s 

“attention is to be fixed upon the warrant. God has much to do in us but requires nothing of 

us before we come to Christ.”48 Spurgeon stated that “before a man has any willingness to be 

saved, it is his duty to believe in Christ … Men are to believe in obedience to God’s 

command. God commandeth all men everywhere to repent, that is his great command.”49 

 Therefore, Spurgeon equally held to God’s sovereignty and man’s responsibility, and 

as a result, he freely invited sinners to come to Jesus Christ, knowing that God is able and 

willing to save all who come to him by faith:  

If you would be saved, you must get beyond the acceptance of plans and doctrines to 

a resting in the divine person and finished work of the Lord Jesus Christ … Will you 

have Christ now? Jesus invites all those who labour and are heavy laden to come to 

him, and he will give them rest … When a man is ill, he may have a good knowledge 

of medicine, and yet he may die if he does not actually take the healing draught. We 

must receive Jesus … We must open wide the door, and take Christ Jesus in … To 

many, faith seems a hard thing. The truth is, it is only hard because it is easy. In order 

that the feeblest and the most ignorant may be saved, He has made the way of 

salvation as easy as the A, B, C. There is nothing about it to puzzle anyone.50 
 

 46 C. H. Spurgeon, Degrees of Power Attending the Gospel, The Metropolitan Tabernacle Pulpit (1865; 

repr., Pasadena, TX: Pilgrim, 1970), 11: 495. 

 

 47 Murray, Spurgeon V. Hyper-Calvinism, 64. 

 
 48 Ibid. 
 
 49 Ibid., 65. 

  
 50 Spurgeon, Around the Wicket Gate, 24-28. 



39 
 

 
 

 

Spurgeon understood that if a sinner is lost, “damnation is all of man; but, if he is saved, still 

salvation is all of God.”51 

 To conclude, we have seen that the Hyper-Calvinists in Spurgeon’s day believed that 

sinners needed to have a warrant to believe savingly. These men believed that there must be 

some sign of grace before one can come to Christ. Spurgeon, however, rejected this position: 

“The warrant for a sinner to believe in Christ is not in himself in any sense or in any manner, 

but in the fact that he is commanded there and then to believe on Jesus Christ.”52 For this 

reason, Spurgeon continually urged sinners to come to Christ: 

Do you turn away and say you will not be commanded? Then again will I change my 

note … I exhort you to flee to Christ. Oh, my brother, dost thou know what a loving 

Christ he is? … I entreat you to stop and consider. Do you know what it is you are 

rejecting this morning? You are rejecting Christ, your only Saviour … I entreat with 

many tears that ye would be saved, that ye would look to Jesus Christ and receive his 

glorious salvation.53 

 

For the Hyper-Calvinists, doctrine was an obstacle to coming to Christ. For Spurgeon, 

however, doctrine was “not permitted to be an obstacle to the sinner but rather turned around 

to encourage the sinner to come to Christ.”54 Preachers must show their hearers Christ:  

The message of the gospel is not, ‘Believe that Christ died for you’; it is, ‘Come to 

God through this great Mediator, and you will surely receive all that he did for 

sinners.’ Only after I have come to him am I able to say that the penalty for all my 

sins has been met by my Saviour, Jesus Christ … Remember there is the same Christ 

for big sinners as for little sinners; the same Christ for grey heads as for babes; the 

same Christ for poor as for rich; the same Christ for prostitutes as for saints: 
 

 51 Murray, Spurgeon V. Hyper-Calvinism, 76. 

 
 52 Erroll Hulse, “Spurgeon and his Gospel Invitations,” in A Marvelous Ministry: How the All-round 

Ministry of C. H. Spurgeon Speaks to Us Today, ed. Tim Curnow, Erroll Hulse, David Kingdom, and Geoff 

Thomas (Ligonier, PA: Soli Deo Gloria, 1993), 77. 
 
 53 Spurgeon, Compel Them to Come In, New Park Street Pulpit (1859; repr., Pasadena, TX: Pilgrim, 

1972), 5:20-22. 

 
 54 Erroll Hulse, “Spurgeon and his Gospel Invitations,” 80. 
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‘Whosoever.’ I use broad words that I may take a broad range and sweep the whole 

universe of sinners through – whosoever looks to Christ shall live.55 

 

 Spurgeon knew that sinners must understand the absolute freeness and universality of 

the gospel invitation. For this reason, Spurgeon freely offered the gospel to all sinners. This 

can be seen in the following statement: 

A man may have been guilty of an atrocious sin, but if he comes to Christ he shall not 

be cast out … I cannot tell what kind of persons may have come into this Hall 

tonight; but if burglars, murderers, and dynamite-men were here, I would still bid 

them to come to Christ, for he will not cast them out. No limit is set to the extent of 

sin: any ‘him’ in all the world. Any blaspheming, devilish ‘him’ that comes to Christ 

shall be welcomed.56 

 

Calvinism and Evangelism 

 After a brief study of Spurgeon’s free offer of the gospel, one may wonder how the 

doctrines of grace fueled Spurgeon’s evangelism. Tom Nettles states that Spurgeon’s 

“insistence on the plainness and clarity of the doctrines of grace as an evangelistic tool 

presented no hindrance to his insistent call to all sinners to repent of sin and turn even now to 

Christ.57 What was it about the doctrines of grace that encouraged Spurgeon in his 

evangelism? As one studies the doctrines of grace, they will see that it is purely evangelistic 

in nature. John Benton writes: 

The doctrines of grace are in fact five beautiful diamonds from which the glories of 

Jesus wonderfully shine to attract those who are lost in sin. They address the sinner’s 

deepest fears in the most heart-warming way imaginable. Rather than being truths of 

which we are to be wary, they are in fact an integral part of the gospel to be 

proclaimed.58 
 

 55 Iain H. Murray, Heroes (Carlisle, PA: Banner of Truth, 2009), 274-281. 

 
 56 Murray, Spurgeon V. Hyper-Calvinism, 70. 

 
 57 Nettles, Living by Revealed Truth, 297. 

 
 58 Benton, Evangelistic Calvinism, 5. 
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To show this, we will re-evaluate the doctrines of grace and see how they encourage and 

support evangelistic labours. 

 

Total Depravity 

 As we have seen, Spurgeon knew that sinners are invited and commanded to repent 

and believe the gospel. It is their responsibility and duty to do so (Acts 17:30). However, due 

to man’s sinful state, he is unable to do so. That is the alarming condition of a sinner. He 

needs supernatural divine work in his life: “The drift of the gospel is, that man is dead in sin, 

and that divine life is God’s gift. Apart from the vivifying influence of the Spirit of God, 

men’s souls must lie in the valley of dry bones, dead, and dead forever.”59 Spurgeon knew 

that “it is necessary that the Spirit of God should operate to change the will, to correct the 

bias of the heart, to set man in a right track, and then give him strength to run in it.”60  

 As total depravity is proclaimed, sinners are faced with the reality of their rebellion 

against God and are given the background for God’s gracious dealings with men. As we 

understand total depravity, we begin to see that God’s love extends to the vilest sinner. No 

one is further off from the saving grace of God. Therefore, Christ must be offered freely to 

all sinners. We must tell each sinner that Jesus is a Saviour who is willing and able to save 

them from all their sins and miseries.  

 Ultimately, total depravity showed Spurgeon that salvation is not found in the human 

eloquence or wisdom of the evangelist but in the Spirit’s power to save (1 Cor 2:1-16). In 

other words, the power to save is not found in the messenger but in the message he 

 
 59 Spurgeon, Revival Year Sermons, 52. 
  
 60 Ibid., 53. 
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proclaims. If dead bones are going to live, it must be the work of God, working through the 

message of the gospel (Rom 1:16). This truth freed Spurgeon to proclaim the life-

transforming gospel with great confidence. Spurgeon’s evangelistic confidence was not in 

himself but in his mighty God. Spurgeon writes: 

What are the means of salvation? Why, first and foremost stands the preaching of the 

Word of God. More men are brought to Christ by preaching than anything else; for it 

is God’s chief and first instrument. This is the sword of the Spirit, quick and 

powerful.61 

 

Therefore, the doctrine of total depravity drives us to the great gospel hope. Men and women 

stand on the brink of eternity, awaiting the judgement of God. Jesus Christ is willing and able 

to save the vilest sinner who comes to him by faith. 

 

Unconditional Election 

 The human reaction to the teaching of God’s electing grace is that if this is true, do 

we need to preach the gospel to the lost? First, this doctrine does not contradict or cancel the 

invitations of the gospel. God always keeps his promises (Matt 11:28-29; John 3:36; 6:37; 

Acts 16:31).62 Second, the warrant of faith (the basis of our believing in Christ) is not a 

knowledge of our election, but the invitations and commands of God to come to Christ        

(1 John 3:23).63 Third, the invitations of the gospel are expressed in such a way that no 

person needs to feel excluded (John 3:16; Rom 10:13).64 

 
 61 Ibid., 54. 

 

 62 William E. Payne, Life Transforming Truth: An Introduction to the Doctrines of Grace (Dundas, 

ON: Joshua, 2001), 26. 

 

 63 Ibid. 

 

 64 Ibid. 
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 Spurgeon firmly believed that preaching unconditional election was evangelistic. He 

“never preached this doctrine without seeing conversions.”65 Spurgeon testified that 

“damnation is all of man, from top to bottom, and salvation is all of grace, from first to last. 

He that perishes chooses to perish; but he that is saved is saved because God has chosen to 

save him.”66 Sinners are not chosen by God on account of some merit, goodness, or ability 

that is to be found in themselves. Rather, the only reason for electing grace is God’s own 

pleasure and will. His grace is free, unconditional, and sovereign.67 There are no restrictions 

on free grace. This truth frees us to proclaim God’s saving grace to all sinners without 

discrimination. Since God has chosen all types of sinners, then why not you? 

 

Limited Atonement 

 Both the doctrine of unconditional election and limited atonement gave Spurgeon 

confidence in his evangelism. He knew that when he was proclaiming the gospel, he was 

offering a certain and sure salvation. All those whom the Father has set his love upon in 

eternity past will come to Jesus Christ (John 6:37). Like many, Spurgeon sought to 

understand this divine mystery: “I do not believe in Jesus because I am persuaded that his 

blood was shed for me, but rather I discover that his blood was shed especially for me from 

the fact that I have been led to believe in him.”68  

 
 65 Steven J. Lawson, The Gospel Focus of Charles Spurgeon, 46. 

 
 66 Ibid. 

 

 67 Benton, Evangelistic Calvinism, 12. 

 

 68 Nettles, Living by Revealed Truth, 235. 

 



44 
 

 
 

 He knew that “all for whom Christ died shall be pardoned, all justified, all adopted. 

The Spirit shall quicken them all, shall give them all faith, shall bring them all to heaven, and 

they shall stand accepted in the beloved.”69 The doctrine of unconditional election and 

limited atonement shows the evangelist that the mission of God is unstoppable. All whom 

Christ has bought with his blood will come to him. Spurgeon found great hope in the words 

of our Lord Jesus to the apostle Paul in   Acts 18:10. Commenting on this text, Spurgeon 

writes: 

When Jesus used the word “many” he indicated a certainty in the efficacy of his 

death… Let us expect to see large numbers brought within the sacred enclosure … 

because the blood is shed for many, the masses must be compelled to come in… 

Preach the gospel in the streets of this crowded city, for it is meant for many … You 

who go from door to door, do not think you can be too hopeful, since your Saviour’s 

blood is shed for many, and Christ’s many is a very great many.70 

 

 To know that Jesus Christ has redeemed a multitude of people whom no man can 

number has been a tremendous source of encouragement to some of the greatest evangelists 

and missionaries in church history (Rev 5:9). Spurgeon stated: 

This doctrine has given them strength to do the work to which God called them, and 

to do it well … Rejoice in the glorious certainty of an atonement that saves all for 

whom it was designed – that is, all those who will receive and rest upon Christ alone 

for salvation, as he is freely offered to them in the gospel.71 

 

No matter how difficult or dark the situation may be, Christ is building his church. None of 

his sheep will be lost (John 6:39). Therefore, limited atonement gives the evangelist great 

confidence when he proclaims the gospel freely to sinners. Spurgeon knew that when the 

 
 69 Spurgeon, Revival Year Sermons, 41. 

 

 70 Nettles, Living by Revealed Truth, 240. 

 
 71 Benton, Evangelistic Calvinism, 21. 
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gospel is proclaimed, Christ will draw in his sheep. The mission is unstoppable. What an 

encouragement to evangelize. 

 

 

 

 

Irresistible and Persevering Grace 

 Irresistible grace shows us that God’s grace works in such a way as to guarantee the 

required response to the gospel’s call (John 6:37-39).72 No matter how far off a sinner may 

seem, the Holy Spirit overcomes all opposition to the gospel. It is God who gives them faith. 

Therefore, the evangelist must encourage sinners to go to God and to ask him to help them. 

Since God gives life to the dead, there is great hope for sinners. John Benton notes: 

Instead of diminishing the sinner’s responsibility, the fact that the power of God is 

available to enable sinners to repent of sin and believe in Christ increases their 

responsibility to comply with the terms of the gospel. It is to God we owe obedience, 

and in the gospel, God himself is the great benefactor who makes available the power 

to comply. Inability was never an excuse, but when the power of God to save is made 

available, it is certainly no excuse. Sinners ought to come to Christ!73 

 

Additionally, sinners must know that when they take hold of Christ by faith, God takes hold 

of them, and he will never let them go. Those who are truly converted to Christ will be saved. 

 

Summary of Findings 

 To conclude this chapter, we have looked at the evangelistic theology of Spurgeon. 

This was done in two ways. First, we looked at Spurgeon’s theological perspective, namely, 

his firm commitment to the doctrines of grace. Second, we considered Spurgeon’s theology 

of evangelism, namely, his definitions of the gospel, evangelism, and street evangelism. In 

simple terms, Spurgeon defines evangelism as “plainly telling the seeking soul that his only 

 
 72 Ibid., 22. 

 

 73 Ibid., 26. 
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hope for salvation lies in the Lord Jesus Christ. It lies in him completely, only, and alone. To 

save both from guilt and the power of sin, Jesus is all-sufficient.”74 In this section, we saw 

that Spurgeon believed that the doctrines of grace are moving arguments that persuade men 

to look away from themselves to Jesus Christ for salvation. Therefore, the doctrines of grace 

are fuel for evangelism. These truths display the heart of God’s love and direct us to the One 

who is truly the friend of sinners.75

 
 74 Spurgeon, Around the Wicket Gate, 16. 

 
 75 Ibid., 5. 
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CHAPTER FOUR 

SPURGEON’S PRACTICE OF STREET EVANGELISM 

 

 

 Charles Haddon Spurgeon’s passion for the glory of God and the salvation of sinners 

drove him to seek the lost in the highways and hedges. Sadly, there is a lacuna in studies 

done on Spurgeon’s practice and support of street evangelism. This next chapter will discuss 

Spurgeon’s involvement in street evangelism and training evangelists. In the final chapter of 

this paper, we will then seek to develop a historical framework by which pastors today can 

practice and encourage street evangelism in their local setting. 

 

Involvement in Street Evangelism 

 Charles Haddon Spurgeon was gripped by redeeming love and longed for others to 

know the glories of the Saviour. He understood that the risen Lord commissioned the church 

to “go into all the world and proclaim the gospel to the whole creation” (Mark 16:15). As a 

result, though his pulpit ministry was his primary means of winning souls, Spurgeon made it 

his every effort to win the lost wherever he went. Spurgeon said that “not only must 

something be done to evangelize the millions, but everything must be done … This must urge 

us onward to go forth into the highways and hedges and compel them to come in.”1 

 Many would argue that this approach to evangelism, where we actively seek the lost, 

is offensive to the sinner. However, it is critical to understand that society has never been 

 
 1 C. H. Spurgeon, Lectures to My Students (1894; repr., Grand Rapids: Zondervan, 1954), 253. 
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accepting of such evangelistic labours. Consider the following statement from an interview 

done with Paul Washer: 

Spurgeon was constantly attacked in his culture for the openness of his faith and the 

openness of his preaching. If you go back to the time of Whitefield and just look at 

the political cartoons written against Whitefield, I mean, he was considered an 

absolute fanatic, a crazy man. Why? Because he preached in the open-air … It has 

never been with the culture to do open-air evangelism … It has been against the 

culture since the moment the apostle Paul stood up in that great coliseum and spoke 

the Word of God.2 

 

If some people were left angry and upset when confronted with the justice and mercy of God, 

why would Spurgeon continue with this practice of evangelism? He continued in this way 

because he was convinced that it was a biblical pattern for evangelism. Spurgeon argued that 

“open-air preaching is as old as preaching itself … Indeed, we find examples of open-air 

preaching everywhere around us in the records of the Old Testament.”3 

 Similarly, through open-air preaching, Spurgeon followed the pattern of the Lord 

Jesus Christ, and his apostles, who actively sought the lost outside of a building: “Our Lord 

himself, who is yet more our pattern, delivered the larger proportion of his sermons on the 

mountain’s side, or by the seashore, or in the streets. Our Lord was to all intents and purposes 

an open-air preacher.”4 Also, the apostles “delivered their message of mercy not only in their 

own hired houses, and in the synagogues, but also anywhere and everywhere as occasion 

served them.”5 In this section, we will look at Spurgeon’s involvement in street evangelism 

through open-air preaching, personal evangelism, and tract and literature distribution.  

 
 2 Cameron Buettel, “Cameron Buettel Interviews Paul Washer” (Grace Community Church. San 

Antonio, July 23, 2009). 

 

 3 Spurgeon, Lectures to My Students, 234. 

 
 4 Ibid. 
 
 5 Ibid. 
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Open-Air Preaching 

 In his early years of ministry, Spurgeon was actively involved in open-air preaching. 

Spurgeon argued that it is “very easy to prove that revivals of religion have usually been 

accompanied, if not caused, by a considerable amount of preaching out of doors, or in 

unusual places.”6 The great benefit of open-air preaching is “that we get so many new-

comers to hear the gospel who otherwise would never hear it.”7 Recalling his former days of 

ministry at Waterbeach Baptist Chapel, Spurgeon wrote the following:  

There went into that village, a lad, who had no great scholarship, but who was earnest 

in seeking the souls of men. He began to preach there, and it pleased God to turn the 

whole place upside down.8 

 

Throughout his journals, Spurgeon fondly recalled his days of open-air preaching. Spurgeon 

writes: “I preached at Bristol, many years ago, in the open-air … I had a crowd of sailors and 

collier to listen to me, and when I began to talk to them about Christ’s redeeming work, I saw 

the tears streaming down their cheeks.”9 

 As the Lord richly blessed and multiplied Spurgeon’s pulpit ministry, he still made it 

his effort to preach in the open-air from time to time. Spurgeon writes: 

I have preached twice, on a Sabbath day, at Blairmore not far from Benmore, on a 

little height by the side of the sea … I have been compelled to abstain from these 

exercises in London, but not from any lessened sense of their importance. With the 

Tabernacle always full, I have as large a congregation as I desire at home, and 

therefore do not preach outside except in the country; but for those ministers whose 
 

 6 C. H. Spurgeon, Autobiography: The Full Harvest, ed. Susannah Spurgeon and Joseph Harrald (1900; 

repr., Carlisle, PA: Banner of Truth, 2014), 2: 91. 

 
 7 Spurgeon, Lectures to My Students, 255. 

 

 8 C. H. Spurgeon, Autobiography: The Early Years, ed. Susannah Spurgeon and Joseph Harrald (1900; 

repr., Edinburgh: Banner of Truth, 1976), 1: 193. 

 
 9 Spurgeon, Autobiography: The Full Harvest, 92. 
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area under cover is but small, and whose congregations are thin, the open air is the 

remedy, whether in London or in the provinces.10 

 

 The street evangelist has the great privilege of picking up those who would never 

enter a church building: “The open-air evangelist frequently picks up these members of the 

no church party, and in so doing he often finds some of the richest gems that will, at last, 

adorn the Redeemer’s crown.”11 Therefore, if we are to see multitudes of sinners won to the 

Lord Jesus Christ, the church must actively seek them. The doctrine of the total depravity of 

man showed Spurgeon that man is not seeking after God. Instead, the evangelist must seek 

after the lost.  

 However, Spurgeon believed that open-air preaching must only be done by some 

men, men who are called by God and compelled with love for sinners. Far too often, open-air 

preachers are controlled by their pet peeves, and not the gospel of Jesus Christ. For this 

reason, Spurgeon gave certain criteria for open-air preachers:  

He must have (1) a good voice; (2) naturalness of manner; (3) self-possession; (4) a 

good knowledge of Scripture; (5) ability to adapt himself to any congregation;         

(6) good illustrative powers; (7) zeal, prudence, and common sense; (8) a large, 

loving heart; (9) sincere belief in all he says; (10) entire dependence on the Holy 

Spirit for success; (11) a close walk with God by prayer; (12) a consistent walk before 

men by a holy life.12 

 

 From this list of criteria, we can learn two lessons. First, open-air preachers have 

large and loving hearts. Spurgeon knew that it is the love of Christ, working through the 

preacher, that will draw the audience to listen to him: “We win hearts for Jesus by love by 

pleading with God for them with all our hearts that they would not be left to die unsaved, by 

 
 10 Ibid., 87-89. 

 

 11 Spurgeon, Lectures to My Students, 257. 

 

 12 Ibid., 269. 
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pleading with them for God.”13 We must proclaim “a great Saviour to great masses, a great 

Saviour to great sinners” showing that “Jesus, by his death, has become immensely rich in 

pardoning grace”14 If properly done, open-air preaching can be greatly used by God:  

I am persuaded that the more of open-air preaching there is in London the better. If it 

should become a nuisance to some it will be a blessing to others, if properly 

conducted. If it be the gospel which is spoken, and if the spirit of the preacher be one 

of love and truth, the results cannot be doubted … The gospel must, however, be 

preached in a manner worth the hearing.15 

 

Therefore, Spurgeon supported open-air preaching when properly conducted, namely, that 

the gospel is preached, and the spirit of the preacher is love and truth. Spurgeon aptly notes 

that “none of us loves men as Christ loves them; and if the love of all the tender-hearted in 

the world could run together, they would make but a drop compared with the ocean of the 

compassion of Jesus.”16 

 Spurgeon knew the temptations and downfalls of open-air preachers. Far too often, 

open-air preaching has been marked by angry and poor preaching. Thus, when preaching in 

the open-air, “one constant rule is to be always courteous and good-tempered, for if you 

become angry it is all over with you.”17 Additionally, it is easy for the preacher to get 

sidetracked with needless arguments and theories. The open-air preacher must fix his eyes 

upon the gospel of Jesus Christ. When preaching in the open-air, Spurgeon rightfully argues 

that “our object is not to conquer them in logical encounters, but to save their souls … Christ 

 
 13 Iain H. Murray, Spurgeon V. Hyper-Calvinism: The Battle for Gospel Preaching (1995; repr., 

Carlisle, PA: Banner of Truth, 2010), 82. 

 
 14 Ibid.  

 
 15 Spurgeon, Lectures to My Students, 265. 

 

 16 Murray, Spurgeon V. Hyper-Calvinism, 81. 

 

 17 Spurgeon, Lectures to My Students, 269. 
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is to be preached whether men will believe in him or no.”18 Similarly, the preacher must 

“keep to [his] subject, and never be drawn into side issues. Preach Christ or nothing: don’t 

dispute or discuss except with your eye on the cross. If driven off for a moment always be on 

the watch to get back to your sole topic. Tell them the old, old story.”19 

 Second, Spurgeon argued that the open-air preacher must be done in a manner worth 

hearing. This means that the style of preaching must be simple, clear, and compelling. The 

open-air preacher must acquire a style fully adapted to a street audience. Spurgeon suggests 

that “the less formality the better, and if you begin by merely talking to the two or three 

around you and make no pretence of sermonizing you will do well.”20 Additionally, the 

preacher must use illustrations and interact with the audience: “In the street, a man must keep 

himself alive, and use many illustration and anecdotes.”21 The preacher must “have 

something to say, look them in the face, say what you mean, put it plainly, boldly, earnestly, 

courteously, and they will hear you.”22 Therefore, when open-air preaching, Spurgeon would 

recommend a quiet, loving, penetrating, conversational style of preaching.23 

 

Personal Evangelism 

 Next, Spurgeon also sought the lost on a personal basis. As a true evangelist, it did 

not matter to him whether he was heralding the gospel to the masses, or, speaking the gospel 

 
 18 Ibid., 270. 

 
 19 Ibid., 269. 

 
 20 Ibid., 263. 
 
 21 Ibid., 265. 
  
 22 Ibid., 266-267. 

 
 23 Ibid., 268. 
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to the individual. For Spurgeon, winning one soul was worth more valuable than all the 

treasures of this world. Spurgeon writes: 

True-hearted open-air preachers will be sure to join with their preaching very much 

earnest private talk … Every open-air preacher should not only address the hundreds, 

but he should be ready to pounce upon the ones, and he should have others with him 

who have the same happy art. How much more good would come of preaching in the 

streets if every open-air preacher were accompanied by a batch of persons who would 

drive his nails home for him by personal conversation.24 

 

Therefore, Spurgeon knew that personal evangelism was a vital means of saving the lost. 

Spurgeon writes, “many precious souls have been brought to Christ by the loving personal 

exhortations of Christian people who have learned this holy art! It is wonderful how God 

blesses very little efforts to serve him.”25 

 Reflecting on his evangelism, Spurgeon told of a time when he met a man on a boat. 

After losing more than thirteen children to the cholera virus, this man was faced with the 

reality of death. In an instance, Spurgeon proceeded to ask this man if he would be going to 

heaven once he died. Sadly, the man told Spurgeon that he had no hope for life or death. 

Commenting on the man’s response, Spurgeon writes, “then I told him, as plainly as I could, 

how the Lord Jesus Christ had taken the place of sinners, and how those who trusted in him, 

and rested in his blood and righteousness, would find pardon and peace.”26 

 Though open-air preaching can reach the masses, personal evangelism can reach the 

individual directly and personally: “One advantage of dealing personally with souls is, that it 

 
 24 C. H. Spurgeon, The Soul Winner: Advice on Effective Evangelism (1992; repr., Ross-shire, Great 

Britain: Christian Focus, 2015), 141. 

 

 25 Spurgeon, Autobiography: The Early Years, 373. 

 
 26 Ibid., 375. 
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is not so easy for them to turn aside the message as when they are spoken to in the mass.”27 

As Spurgeon recalled his witnessing opportunity on the boat, we see his confidence in God’s 

power to save: “I cannot say what was the final result of our conversation, but I had the 

satisfaction of knowing that I had at least set before him God’s way of salvation in language 

that he could easily understand.”28 Therefore, personal evangelism allows for the preacher to 

directly apply the gospel to each individual in ways that open-air preaching cannot. 

 

Tract and Literature Distribution 

 Finally, Spurgeon saw gospel tracts as an effective means for reaching the lost. Like 

many evangelists, Spurgeon began his evangelistic ministry by distributing gospel tracts:  

The very first service which my youthful heart rendered to Christ was the placing of 

tracts in envelopes, and then sealing them up, that I might send them … And I well 

remember taking other tracts, and distributing them in certain districts in the town of 

Newmarket, going from house to house … I used to write texts on little scraps of 

paper, and drop them anywhere, that some poor creatures might pick them up, and 

receive them as a message of mercy to their souls.29 

 

Spurgeon’s high view of the sovereignty of God encouraged him in these evangelistic 

labours. Due to his Calvinistic theology, Spurgeon had great confidence that God may use a 

tract to save the lost. As a result, he earnestly sought to distribute as many tracts as possible, 

knowing that the Lord could use this literature for the advancement of the gospel.  

 A gospel tract is a helpful tool in the evangelist’s pocket. Spurgeon urged his hearers 

to always carry gospel tracts on them: “If I walked along the street, I must have a few tracts 

with me; if I went into a railway carriage, I must drop a tact out of the window; if I were in 

 
 27 Ibid., 377. 

 
 28 Ibid. 

 

 29 Ibid., 156. 
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company, I must turn the subject of conversation to Christ, that I might serve my Master.”30 

In other words, “when preaching and private talk are not available, you have a tract ready, 

and this is often an effectual method. A telling, touching gospel tract may often be the seed 

of eternal life. Do not go out without your tracts.”31  

 Additionally, Spurgeon wrote evangelistic letters to the unconverted, urging them to 

come to Christ: “There is also power in a letter to an individual … When they get a sincere 

letter from a respected person such as yourself, they think a great deal of it. And who knows? 

Perhaps, a note received by post can hit the man your sermon missed.”32 It is important to 

note that Spurgeon viewed a gospel tract or letter as a means for further follow up with an 

individual. It should not be viewed as an exclusive action. Rather, it should be a bridge for 

further conversation. Spurgeon writes, “I suppose, besides giving a tract, if you can, you try 

and find out where a person lives who frequently hears you, that you may give him a call. 

What a fine thing is a visit from an open-air preacher!”33 

 To conclude this section, we have first seen Spurgeon’s involvement in street 

evangelism. We briefly looked at his open-air preaching, personal evangelism, and tract and 

literature distribution. Spurgeon exhorts Christians to “get on your feet; ye that have voices 

and knowledge, go forth and preach the gospel, preach it in every street and lane of this huge 

city … Let every one of us who knows the Lord seek to fight under his banner!”34 In the next 

section, we will consider Spurgeon’s involvement in training evangelists. 

 
 30 Ibid. 

 
 31 Spurgeon, The Soul Winner, 142. 

 

 32 Ibid. 

 
 33 Ibid. 

 

 34 Spurgeon, Autobiography: The Early Years, 154. 
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Involvement in Training Leaders 

 As we have seen, evangelism was integral to Spurgeon’s concept of ministry. He was 

greatly concerned with equipping men to preach the everlasting gospel to the lost. Spurgeon 

understood the importance of training others to reach the lost. In this section, we will see that 

Spurgeon trained evangelists through his local church and Pastors’ College. 

 

The Local Church 

 First, Spurgeon trained evangelists through his pulpit ministry. Strong expository 

preaching will always embolden people with the gospel, compelling them to share this saving 

message with a lost and perishing world.35 Through Spurgeon’s preaching, lost souls were 

converted, and saints were exhorted to reach the lost. The evangelistic zeal that Spurgeon 

modeled in his ministry created a culture of evangelism within his church. Steven Lawson 

writes:  

As Spurgeon powerfully expounded the Word, the members of the Metropolitan 

Tabernacle were burdened to share the gospel with the people of London. Large 

numbers took to the streets and spread the saving truth of Jesus Christ crucified. They 

distributed gospel tracts and copies of Spurgeon’s sermons far and wide. As they 

sought to win people to faith in Christ, they spoke to people in their neighbourhood 

and at work. They became the embodiment of Spurgeon’s famous book, The Soul 

Winner.36 

 

 An example of this can be seen in Spurgeon’s sermon, The Minister’s Farewell, 

which was preached on December 11, 1859. First, Spurgeon exhorted his congregation to be 

evangelists who set forth the beauties of Christ before sinners. Spurgeon argued that “the true 

 
 35 Steven J. Lawson, “How Expository Preaching Builds the Church,” Expositor Magazine 29 (2020): 

17. 

 
 36 Ibid., 18. 
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evangelist must never fail to set forth the beauties of the person of Christ, the glory of his 

offices, the completeness of his work, and above all, the efficacy of his blood.”37  

 Thus, as believers sat under Spurgeon’s strong preaching of the Word of God, it 

“launched them into the highways and byways to be his steadfast witnesses. The exposition 

of Scripture put fire in the bones of the congregation, who, in turn, [brought] their testimony 

of the gospel to the lost.”38 By this, the congregation knew that the gospel is the power of 

God unto salvation (Rom 1:16): “sinners are converted under the man whose eloquence is 

rough and homely, who has daily to fall on his knees and confess his own folly.”39 

 In his preaching, Spurgeon modeled to his congregation what it looks like to reason 

and plead with the lost. Those who sat under his ministry were given a living example of 

evangelistic preaching, and thus, were informally trained in the area of evangelism. The 

pastor sets the tone of the church, and through Spurgeon’s evangelistic ministry, the saints 

began to see the importance of reaching the lost. In his sermon, Compel Them to Come In, 

Spurgeon pleaded with sinners to look to the Lord Jesus Christ and be saved: 

Our first business has not to do with faith, but with Christ. Come, I beseech you, on 

Calvary's mount, and see the cross. Behold the Son of God, he who made the heavens 

and the earth, dying for your sins. Look to him, is there not power in him to save?40 

 

Therefore, through Spurgeon’s pulpit ministry, the evangelistic culture of the church was 

formed. If evangelism is dead in the pulpit, it will be dead in the people. In Spurgeon’s case, 

his evangelistic zeal was contagious, and many were burdened to save souls. 

 
 37 C. H. Spurgeon, Revival Year Sermons, 1859 (1959; repr., Edinburgh: Banner of Truth, 2002), 82. 

 
 38 Lawson, “How Expository Preaching Builds the Church,” 18. 

 
 39 Spurgeon, Revival Year Sermons, 54. 

 

 40 Spurgeon, Compel Them to Come In, New Park Street Pulpit (1859; repr., Pasadena, TX: Pilgrim, 

1972), 5: 17-21. 
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 Through Spurgeon’s evangelistic preaching, young men were converted and given 

zeal for evangelism. This can be seen in the following statement: 

When, in early days, God’s Holy Spirit had gone forth with my ministry at New Park 

Street, several zealous young men were brought to a knowledge of the truth; and 

among them, some whose preaching in the street was blessed of God to the 

conversion of souls. Knowing that these men had capacities for usefulness, but 

laboured under the serious disadvantage of having no education, and were, moreover, 

in such circumstances that they would not be likely to obtain admission into any of 

our Colleges.41 

 

For this reason, Spurgeon established his Pastors’ College to train men for gospel ministry. 

 

The Pastors’ College 

 Not only did Spurgeon model evangelistic preaching, but he also trained men in 

evangelism through his Pastors’ College. In 1873, the College was described as a “Home 

Missionary Society for the spread of the gospel.”42 Spurgeon, however, understood that “no 

college, no human ordination, can make a man a minister; but he who can feel, as did 

Bunyan, Whitefield, Berridge, or Rowland Hill, the struggling’s of an impassioned longing to 

win the souls of men.”43 The Pastors’ College was established to further instruct those whom 

God had called to preach the gospel. Spurgeon stated that he “never dreamed of making men 

preachers,” but he “desired to help those whom God had already called to be such.”44 

 Tied in with the College was “The Pastors’ College Society of Evangelists,” which 

was established in 1870 and was designed to further mission work in their own country.”45 

 
 41 Spurgeon, Autobiography: The Early Years, 385. 

 
 42 Ian M. Randall, A School of the Prophets: 150 years of Spurgeon’s College (London: Spurgeon’s 

College, 2005), 30. 

 

 43 Spurgeon, Autobiography: The Early Years, 384. 

 

 44 Ibid., 386. 

 

 45 Randall, A School of the Prophet, 30. 
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The main purpose of the College was to train “attractive, impressive, effective preachers of 

the gospel”46 In 1881, a report in The Sword and the Trowel highlighted how the College 

Society’s evangelists had “traversed the land with great diligence and the Lord has set His 

seal to their work.”47 Spurgeon believed that the gift of an evangelist still operated in the 

church as one of the constituted means for the ingathering of the elect.48 Therefore, 

evangelists must be trained, organized and work for and with the churches. 

 At the College, students sat in on lectures and were trained through practical 

fieldwork. Most students preached in churches each week and on Monday mornings the 

senior students met with Spurgeon to evaluate their preaching.49 After receiving training at 

the Pastors’ College, Spurgeon encouraged his students to be active in open-air preaching the 

moment they start their ministries: “One of the earliest things that a minister should do when 

he leaves College and settles in a country town or village is to begin open-air speaking.”50 

One of Spurgeon’s students, Thomas Medhurst, followed Spurgeon’s advice and began his 

ministry preaching in the open-air. This open-air ministry later led to his call as pastor at the 

Baptist Church at Kingston-upon-Thames.51 

 Additionally, students in the College were placed under an experienced minister, who 

would then “train them in the Scriptures, and in all other knowledge helpful to the 

 
 46 Ibid. 

 

 47 Ibid., 30. 

 

 48 Tom Nettles, Living by Revealed Truth: The Life and Pastoral Theology of Charles Haddon 

Spurgeon (Ross-shire, Scotland: Christian Focus, 2013), 319. 

 

 49 Randall, A School of the Prophets, 18. 

 
 50 Spurgeon, Lectures to My Students, 262. 

 
 51 Ibid., 27. 
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understanding and proclamation of truth. The emphasis was thoroughly practical.”52 

Spurgeon also frequently prayed for evangelists throughout his ministry. This can be seen in 

the following exhortation: 

Preaching the gospel is the means which He is pleased to bless. Pray much that he 

may work by the means of our Evangelists and bring thousands to the Lord Jesus. 

They are men full of faith and of the Holy Ghost, and God is with them.53 

 
 

 

 

Summary of Findings 

 In conclusion, this chapter has looked at Spurgeon’s practice of evangelism. To do 

this, we looked at two areas. First, we looked at his involvement in street evangelism, 

namely, his labours in open-air preaching, personal evangelism, and tract and literature 

distribution. Second, we saw that Spurgeon played a vital role in training evangelists through 

his pulpit ministry and Pastors’ College. In the next chapter, we will consider how pastors 

today can encourage evangelism in their local churches.

 
 52 Ibid., 23. 

 

 53 Ibid., 31. 
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CHAPTER FIVE 

FOSTERING STREET EVANGELISM TODAY 

 

 

 Down through the centuries, the Church has been tasked with the privilege of 

advancing the gospel in their generation. Thus far, we have seen how Charles Haddon 

Spurgeon’s theology drove his personal evangelism, and how his evangelism worked itself 

out in time and space. Where do we go from here? How do we foster a spirit of evangelism in 

reformed churches today? 

 If we are going to be a witness for the Lord Jesus Christ in the twenty-first century, 

we must prepare our people for it. We must know the message of the gospel that we are to 

proclaim. We must be firmly committed to the means that God has given us to share the 

gospel, namely, the proclamation of his Word. We must seek to train and disciple leaders, 

who would then go out to proclaim the gospel. But, if we stop at the individual level, we will 

fail. The local church is the engine of evangelism in the community, and therefore, we need 

to develop a culture of evangelism in our local churches. Far too often, it is the selected few 

within the church who speak about Jesus Christ to the unconverted. Instead, we want to have 

whole churches that speak about Jesus Christ. To do this, we must consider two things. First, 

how do we cultivate a culture? Second, how do we develop evangelists in our local church? 

 

Building an Evangelistic Culture 

 First, we must ask why so many Calvinistic churches lack in evangelistic zeal. Have 

we not seen that the doctrines of grace fuel evangelism? 
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For many, the issue is not found in the doctrinal statement of the church but in her culture. 

Ray Ortlund suggests that if our church is going to be marked with evangelistic zeal, we must 

first build into its church culture: 

Gospel doctrine creates a gospel culture. The doctrine of grace creates a culture of 

grace. When the doctrine is clear and the culture is beautiful, that church will be 

powerful. But there are no shortcuts to getting there. Without the doctrine, the culture 

will be weak. Without the culture, the doctrine will seem pointless.1 

 In many Reformed churches, it is not the doctrine that must be tweaked. Rather, it is 

the culture. Often, churches do not evangelize because it has not been built into their DNA. 

There may be evangelistic programs and outreaches held by the church, but if the church 

culture is not evangelistic, this task will be left to a few committed church members. 

 The church must support, be involved in, and pray for various outreach and 

evangelistic opportunities, but the church’s role is not to run programs.2 The danger with 

simply relying upon various evangelistic programs in the church is that it isolates the 

“evangelists” from the “common church member.” If we want to see each member sharing 

the gospel, the church must cultivate a culture of evangelism. Pastors must long for their 

churches to be loving communities committed to sharing the gospel as part of an ongoing 

way of life, not by the occasional evangelistic raid event.3 As pastors, we want to see our 

people sharing the gospel wherever they go and whatever they do. 

 
 1 Ray Ortlund, The Gospel: How the Church Portrays the Beauty of Christ, Nine Marks (Wheaton, IL: 

Crossway, 2014), 21. 

 
 2 Mack Stiles, Evangelism: How the Whole Church Speaks of Jesus, Nine Marks (Wheaton, IL: 

Crossway, 2014), 65. 

 
 3 Ibid., 47. 
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 What does a culture of evangelism look like in the life of a church? Mack Stiles gives 

us several indicators. First, it is a culture that is motivated by love for Jesus and his gospel.4 

The people of God have seen and tasted the goodness of the Lord and are compelled by 

Christ’s love to share the gospel with others (2 Cor 5:14). Second, it is a culture that is 

confident in the gospel.5 The church is not resting upon the arm of man to save but in the 

power of God (Rom 1:16). Third, it is a culture that pulls together as one.6 Those who are 

members of a given local church understand that they hold a partnership together in the 

gospel (Phil 1:3-5). Fourth, it is a culture that demonstrates evangelism.7 The people model 

evangelism for one another (2 Tim 2:2). By this, young believers are given faithful examples 

to follow and older saints are given fresh zeal from new converts. 

 Like Mack Stiles, Spurgeon understood that evangelism is not simply the pastor’s job, 

but the task of the whole church. Spurgeon writes: 

Hence you will soon discover that you need help if many are to be brought in. The net 

soon becomes too heavy for one pair of hands to drag to shore when it is filled with 

fishes, and your fellow-helpers must be beckoned to your assistance. Great things are 

done by the Holy Spirit when a whole church is aroused to sacred energy … 

Contemplate at the outset the possibility of having a church of soul winners. Do not 

succumb to the usual idea that we can only gather a few useful workers … Labor to 

gather a church alive for Jesus, every member energetic to the full, and the whole in 

incessant activity for the salvation of men. To this end, there must be the best of 

preaching to feed the host into strength, continual prayer to bring down the power 

from on high, and the most heroic example on your own part to fire their zeal.8 

 
 4 Ibid., 48. 

 

 5 Ibid., 49. 

 
 6 Ibid., 53. 

 
 7 Ibid., 55. 

 
 8 Mark Dever, The Gospel and Personal Evangelism (Wheaton: Crossway, 2007), 116-117. 
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Spurgeon saw the need for a culture of evangelism within the life of the church. In this 

chapter, we will now consider two ways in which the pastor can help cultivate an evangelistic 

culture within his church. An evangelistic culture will be developed through the example of 

the pastor and his development of leaders. 

 

The Example of the Pastor 

 First, the pastor must lead by example in the area of evangelism and equip his 

congregation to reach the lost. If the pastor is not concerned with the salvation of the lost, 

then his church will not be either. This means that the pastor’s work is not primarily to 

implement programs within the life of the church. Rather, he must labour to create a culture 

of evangelism within the church: “The slow-coach minister will not have a lively zealous 

church.”9  

 Ministers must first take heed to their own private life. There is an intimate 

connection between one’s private life and public ministry. The pastor must be a man who 

walks closely with God, who is quickened and stirred by the Word, and burdened for the lost. 

If the pastor is to be an example to his flock, he must be a man possessed with one passion, 

namely, winning souls: “Give me a man not only with a great object in his soul, but 

thoroughly possessed by it, his powers all concentrated, and himself on fire with vehement 

zeal for his supreme object.”10 Again, Spurgeon would add that “the minister is to use all 

means to save some; he is no minister of Christ if this be not the one desire of his heart.”11 

 
 9 C. H. Spurgeon, The Soul Winner: Advice on Effective Evangelism (1992; repr., Ross-shire, Great 

Britain: Christian Focus, 2015), 102. 

 

 10 Ibid., 197. 

 

 11 Ibid., 200. 
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 How then can a pastor encourage his congregation in the area of evangelism? It 

begins with frequent contact with your people throughout the week. Christians are living out 

their God-given callings around thousands of unbelievers every day. Pastors can equip their 

people not only through the preaching of the Word but by their sharing of evangelistic 

stories. In various settings, pastors can encourage members by having time open for sharing 

and praying in which members specifically pray for evangelistic initiatives and 

conversions.12 

 Additionally, the pastor can model a concern for evangelism in corporate prayer 

meetings. The prayer meetings can be intentionally evangelistic in nature. Spurgeon argued 

that “if you want your people as well as yourself to be soul winners, try and keep up the 

prayer meetings all you can.”13 The corporate prayer meetings shape the culture of the 

church. The atmosphere in the prayer meeting is favourable to soul winning.14 In the prayer 

meeting, members are encouraged to share stories of evangelism, talk about evangelism, and 

pray for the salvation of the lost. Regular prayers for the lost help emphasize the importance 

of evangelistic work in the minds of believers. By participating in evangelistic, corporate 

prayer meetings, the people in the church will learn how to pray evangelistically.  

 Also, the pastor can provide the congregation with training in specific evangelistic 

tools, such as, how to distribute gospel tracts, how to share the gospel, and so on. Similarly, 

evangelism opportunities can be encouraged by the pastor, such as, the ability to serve in 

local street evangelism, nursing home meetings, and missional hall gatherings. The pastor 

 
 12 Dever, The Gospel and Personal Evangelism, 117. 

 
 13 Spurgeon, The Soul Winner, 100. 

 
 14 Ibid., 104. 
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must be mindful of helpful tools, resources, and books that he can recommend and hand out 

to church members to equip them in the area of evangelism. Therefore, the example of the 

pastor plays a vital role in formulating an evangelistic culture within the life of the church. 

 

Building Disciples and Leaders 

 Second, pastors must begin by investing in a few good leaders. Changing the culture 

of a church is a long and slow process. It does not happen overnight. It would be very 

ambitious to believe that a church will experience a culture change within the first five years 

of ministry. Therefore, Spurgeon argued that pastors must begin by investing in one or two 

choice young men in a congregation.15 The church must be the primary training ground for 

evangelists. To do this, pastors can intentionally meet with leaders, encourage them, pray 

with them, and evangelize with them. After that, “you can gradually increase the number to 

two or three, godly young men if possible.”16 

 Often, evangelism is more caught than taught. If men and women are allowed to 

come alongside a more seasoned evangelist and share their faith, it will reap numerous 

benefits. Through this, they can learn how to share the gospel with unbelievers. Thus, the 

pastor needs to organize training opportunities for the would-be evangelists in the church. 

The best training ground for evangelism is done on the field, with hands-on practical training. 

One benefit of inviting church members to open-air preaching and street evangelism 

outreaches is that it allows people to be trained and improve their witness. It is a unique 

opportunity that provides a learning space for believers to reach the lost with the gospel. 

 
 15 Ibid., 99. 

 
 16 Ibid.  
 



67 
 

 
 

 Additionally, evangelism must be promoted at the seminary level, where future 

ministers are being trained for gospel ministry. If seminaries want to produce evangelistic 

leaders, who reach the nations with the gospel, they must start by equipping their students 

today. This can be done by providing required fieldwork in various evangelistic areas, such 

as one-on-one witnessing, tract distribution, and open-air preaching. Similarly, seminaries 

could establish a “Society of Evangelists,” like Spurgeon, which would further mission work 

in their respective location.17 Weekly or monthly evangelism should become part of the 

seminary curriculum, and students should be required to take respective evangelism courses. 

 

 

 

Summary of Findings 

 To conclude this chapter, Spurgeon reminds us of the need to develop an evangelistic 

culture within the church. An evangelistic spirit can be cultivated in two ways. First, we have 

seen that the pastor must set an example before his flock in the area of evangelism. He must 

be a man who is burdened for the lost. The pastor’s leading in the area of evangelism will set 

the tone and direction of the church. He must be a soul winner. Second, the pastor must 

intentionally train leaders in his church. He must do all that he can to pass on his evangelistic 

fervour to those around him.

 
 17 Ian M. Randall, A School of the Prophets: 150 years of Spurgeon’s College (London: Spurgeon’s 

College, 2005), 30. 
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CHAPTER SIX 

CONCLUSION 

 

 

 The great need of our day is for God to raise up a new generation of preachers who 

desire to see souls saved, whether in the pulpit or on the street corner. In the life and ministry 

of Charles Haddon Spurgeon, aspiring ministers have the perfect example of how Calvinistic 

doctrine fuels evangelistic fervour. This paper has argued that Spurgeon’s evangelistic 

theology was consistent with his evangelistic practice, providing a significant model of 

integration for churches today. The conclusion from this study is that the doctrines of grace 

encourage, support, and strengthen our evangelistic endeavours. To conclude, this paper will 

close with a prayer from Arnold Dallimore: 

It is my prayer that he will again raise up unto himself certain young men whom he 

may use in this glorious employ. And what manner of men will they be? Men mighty 

in the Scriptures, their lives dominated by a sense of the greatness, the majesty, and 

holiness of God, and their minds and hearts aglow with the great truths of the 

doctrines of grace … They will be men who will preach with broken hearts and tear-

filled eyes, and upon whose ministries God will grant an extraordinary effusion of the 

Holy Spirit, and who will witness signs and wonders following in the transformation 

of multitudes of human lives.1 

 
 

 1 Arnold Dallimore, George Whitefield: The Life and Times of the Great Evangelist of the Eighteenth-

Century Revival (Carlisle, PA: Banner of Truth, 1970), 1:16. 
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